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History Education as a Way for Peace in East Asia
I. A Pattern of Conflicts
An important aspect of history education is to solve the conflict of
concepts. In recent decades, there is an increasing tension in the
relationship of East Asia countries. Nationalism has become popular in
the region. No compromise has been reached for the history textbook
and Yasukuni Shrine issues. East Asia tends to become another MiddleEast in terms of clash of historical concepts. The main reason for the
situation is that these countries hold different view towards historical
events, and disputation over historical memory in East Asia becomes a
pattern of conflicts, and a kind of peace without security.
The root of peace crisis in East Asia lies in its «disunity»  a fatal
weak point of East Asian society. From the historical perspective of its
modern development, this «disunity» is not a born characteristic, but a
cultivated feature. East Asia belonged to the culture circle of
Confucianism. Under the influence of this common culture, close ties
between nations were formed. Gradually a unique form of civilization
and a social system with China once as the centre were established.
However, in modern times, the integral social structure nurtured by the
common culture and the stable social system was damaged under the
impact of western civilization. The declination of China, the
westernization of Japan, and the invasion of western powers shattered
the traditional system of East Asia, which further threatened its cultural
integrity. The rise of Japan broke up the original structure of East Asia.
Japanese invasion and colonization incurred strong objection and
antipathy from its conquered neighbours. Consequently, the original
spiritual and emotional bond in East Asia society broke up. After the
World War Two, with the «Iron Curtain» stretching to East Asia, a
«Bamboo Curtain» was formed, which divided the East Asia society
into groups. As a result, the integral social structure formed in the long
historical evolution was shattered into pieces. The destruction of social
system, emotional bond and social structure has transformed an integral
East Asia into dispersive pieces1.

162

B. Yang / ßíã Á.

Therefore, in recent decades, while we are amazed by the economic
miracles of East Asia, we can observe its innate paradox  the paradox
between integrity and disunity. Integrity refers to the common value
innate in the core history and core tradition of East Asia society. The
pushing power of Confucianism towards the modern development of
East Asia shows that modern East Asian countries still share this intrinsic
integrity and benefit a lot from common culture. However, in
contemporary East Asia, this integrity cannot counterbalance the disunity.
«Disunity» means the diversity or disparity in social structure despite
the common ground shared by East Asia countries. It also refers to the
disparity in terms of concept and spirit, especially the confrontation of
historical concept and disparity of ideology. Integrity is the driving force
of the mutual development of East Asia society whereas disunity hinders
East Asia from exercising its influence in worldwide scope. The smashing
effect caused by the confrontation of historical concept not only reveals
the inherent weakness in East Asia, but also sets obstacle towards its
future peace. Thus certain core power as the driving force is a must for
the combination of East Asia society. The integration of European
community has set a good example in this regard.
East Asian countries can be called «Familiar Strangers». We Asians
tend to look up to the so-called western civilization while look down
upon the nearest neighbours. The continuous civilization that can not
even be cut off by the warfare is now endangered by our dispute on
history. We forget the most beautiful thing in Asia. Asian civilization
can be summarized as «Love and Peace». As a Japanese historian Tenshin
Okakura in the 20th century put it, Asia is an integral part. The Himalayas
set two great civilizations apart  Chinese civilization featured by the
collectivism of Confucian and Indian civilization featured by the
individualism of Buddhism. But this «snow curtain» cannot prevent the
expansion of universal love pursued by Asian nations. It is this universal
love that creates the most important religions in the world. Persian poems,
Indian thoughts and Chinese morality all tell the love for peace in Ancient
Asia. It manifests the important role that common historical concept
plays in the peace process of East Asia. It strengthens the friendship
between nations and combines people together.
East Asia has good foundation for future development. The key is to
go out of «disunity» and to form effective regional advantage through
combination of innate power. Thus, East Asia can maintain its stability
and security by its own regulation and cooperation rather than by external
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forces. This regional advantage will turn out to be powerful once it is
attained. It will push the whole East Asia forward and more importantly,
enhance the all-round development in economics, society, politics and
culture. Therefore, East Asian countries should adopt strategic measures
especially strategic concept to strengthen the cultural exchange between
each other and to explore the «Common Value» that supports the future
development. The integrity of history and culture is an important source
for the establishment of regional advantage. In this regard, it needs to
broaden the scope of cultural exchange and explore the historical source
in the whole East Asia in order to establish common concept and basic
value. The integrity of the core value in history and culture is the basis
for the peaceful development and the establishment of the regional
advantage of East Asia.
II. Contrasting Historical Memories
From the perspective of a Chinese researcher, Chinese historical
memory is featured by optimism. China has the characteristic that her
history is likely to be romanticised. People from the other countries would
be confused by the glory that the Chinese see in failures. Although China
suffered a lot from splits, defeats and invasions of foreign powers,
Chinese are still proud of its past as a big country. And this pride very
often becomes a yardstick for them to measure the world history. In the
very era when nationalist thoughts are widely popularised day by day, it
is truly through collective memories that Chinese structure their world
and understand their past. Thus, memory of the history is romanticised
and viewed with optimism.
Conversely, in evident contrast with China, the memory of history in
Japan, is characterised by a strong realism and is greatly pessimistic.
The realistic and indefinite nature of the war memory in Japan embraces
the particular attributions concerning the history and ideology. It is
necessary for us to get a better understanding of the Japanese memory
of war in its social and historical contexts. The consciousness about the
responsibility for the war of the Japanese masses is pegged directly to
how they face up to the political incentives and economic demands of
the future; these are caused by the changes within international relations
as well as by the campaigns for compensation from the region. On the
other hand, the Chinese renders emotional reminiscence as the significant
inner sources in the memory of history; there is only the ideological
essence the memory has to shoulder, rather than the complicated
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international political relationships with which Japan has to meet. After
the 1980s, pronounced changes occurred to the mentality of the Japanese
regarding the memory of war history as well the responsibility for the
war. This was because the process of examination and approval of history
textbooks in Japan had aroused strong criticism among the countries in
East Asia from the summer of 1982. In that year, some Japanese history
textbooks changed the word invasion of Asian countries to got in and
out in the content of the Second World War history. Whats more, such
issues were re-kindled as later editions of history textbooks occurred
every four years in Japan. In addition, in the 1990s, law suits and claims
by the comfort women, forced labourers and prisoners of war for
compensation from Japan received immense media focus. Confronted
with the issue of responsibility as an offender, questions of morality and
human rights began to inform Japanese consciousness of their
responsibility for the war; moreover, their memory about the war appeared
to be seriously split. Therefore, we can see that the severe international
political atmosphere has promoted changes in historical memory within
Japanese society as a whole. However, on the plane of politics, these
changes are sometimes the transferred versions of the policy dominated
by a pragmatic philosophy. It was also proposed that the Japanese
government should build a secular war memorial. At such a memorial,
visitors would not have to be concerned with the ideological and religious
connotations of visits to Yasukuni Shrine, which is dedicated to those
who died in Japans conflicts, including Class-A war criminals. However,
this proposal was rejected to avoid an internal LDP party feud before a
party presidential election2. In some Chinese understanding, the Japanese
Government has weakly admitted responsibility for the war and rendered
only a minimal apology. This might reduce the diplomatic pressures and
meet the needs of maintaining the leading role in Asia as a strong political
power, rather than deepening of the historical realisation within the
Japanese3. Therefore, at the very time when changes occurred in the
international environment, and domestically, the thoughts of the Japanese
society as a whole towards the issue of responsibility regarding the war
might be in stagnation or even reversed in direction. There was no feeling
of the historical memory being romanticised as enjoyed by Chinese.
Despite the current History Wars in East Asia, the comparison
between Japan and China shows that in the present many Chinese can
reconstruct their historical memories regardless of its past failure; while
Japan has broken away less from its past. Several wartime factors still
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exist in post-war Japan to some extent. Although the Tenno or Emperor
system is very different now, it is still a basic structure of Japanese society,
which cannot be ignored and can be understood easily through seeing
how ordinary Japanese acquire personal security by not conflicting with
others in daily life. It is hard for Japanese to impute the war to their
Tenno as post-war Germans have done with Hitler. Unable to make a
break with the past, the Japanese still live in the shadow of their past,
suffering from the historical pressures and blame. German criticism
regarding past war history is less often perceived as a fundamental
criticism of the current state, while Japanese criticism of national history
is sometimes seen as unacceptable criticism of the state itself. The
inseparable relations with the old era make it hard for the Japanese to
condemn their history which is still related to their life to the core. Even
now, the Japanese governments recognition of their responsibilities
regarding the war, and the ways in which it recognises this responsibility,
result from contemporary political concern, not from the intensifying of
its war memories, since behind the memories there are complex and
countless problems which refer to the future ways for Japan as a nation.
Being an island country, Japan did not suffer much, comparing with
China, from exterior military menace throughout its history; therefore,
it did not resort to centralisation or huge bureaucratic organisation as
China did. Local governments stood out as the most effective pattern of
administration in Japanese history and, through centuries of cultural
evolution, a compact underlying social structure has taken shape. Public
morality, permeated within individual businesses, serves as a potential
force, which goes diametrically against the bureaucracys pursuit for
superficial splendour in China4. As a result, while Chinese blamed the
Foreign Powers for losing the wars during the modern time, the Japanese
viewed their defeat as the failure of the whole nation. The degree to
which the nation, its people and its army are unified is the key difference
that lies between Japan and China. Japanese war memory reflects a
thinking mode based on the framework which emphasises an integrated
nation and in which every member involved is placed under obligation.
That accounts for the sense of perplexity and unyieldingness that Japanese
war memory has left with us. Today, when globalisation, though
vagueness in definition, has become the suitable word for almost all
contexts, war memory reminds us that Nation and Peoples are not simply
an academic concept or notion of ideology. War memory is, in the first
place, «a record of emotion»5, which determines that we should not only
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discuss the issue in a logical way but also need to approach historical
memory from a national character and traditions perspective.
In terms of national character, or culture, the confidence and formality
revealed in Japanese culture definitely have their roots back in the history.
More traces of idealism can be found within Japanese culture in which
people and things are expected to be perfect while Chinese prefer to be
leisured and stay out of each others business, positively lacking the
Japanese desire for perfection. Moreover, coming into the modern age,
the Japanese sense of superiority continued to expand, insinuating itself
into the minds of the whole nation, from leaders to the public. It is the
sense of superiority, as sub-consciousness in modern Japanese historical
memory, which backed the bloody wars and increased the gap between
the East Asian countries and Japan. The Second World War, in a sense,
is still going on not so much because many of the participants are still
alive but because some factors that once triggered the war have not yet
been eliminated. Therefore, the effort to make the war part of our
historical memory and to draw knowledge out of it is by no means the
only way to understand the war. What we have to admit that the gap
between the ways in which different peoples view the war history is,
above all, not one of knowledge, but of emotion. Post-war Japanese
public historical memory has been dominated by the victim complex.
Contrary to Germans understanding of the Second World War that
focused on Auschwitz and other concentration camps, Japanese
understanding of the war largely stressed the atomic bombing of
Hiroshima rather than Pearl Harbor. Sometimes, Japanese post-war
historical memory seems similar to that of Germany after the First World
War. Being the second largest country in terms of economy, yet with a
disproportionate international status, Japan, with its proud people who
consider themselves to be the descendants of a divine emperor, is certainly
not satisfied. Isnt it true that conservatives and ultra-nationalists on the
right of the Liberal Democrat Party (LDP) support an effort to change
history? Specifically, they want to change Japans role as a defeated
nation, which has abandoned military action in its post-war constitution,
so that it can resort to force at will just like America and Britain. Despite
the dissidence of a continuing and strong peace movement in Japan, this
may be the very problem we are currently faced with.
The issue of Japanese war memory should also be put into the
globalisation frame, including the historical plane, for better
understanding. In fact, it would be possible for us to get deeper insight

B. Yang / ßíã Á.

167

into the historical memory in Japan by locating it with the political and
cultural logic of globalisation. Frankly speaking, globalisation is the
internationalisation of Western civilization. From an historical aspect,
the «globalisation» campaign «in essence is the continuation of Western
expansion over the past 500 years»6. In a certain sense, Japan, such an
ancient Asian country alienated geographically from the Wests arena,
actually has already become the successful in the practice of the inner
logic of Western expansion for launching wars and becoming an economic
giant. In the Second World War Japan intended to establish, what was
called, the Greater East Asia Co-Prosperity Sphere, by means of war,
which was for the purpose of not only extending the Japanese nation
itself but also taking full possession of the resources and wealth of Asia
as a whole. That is the great truism of the certain material logic involved
in the globalisation7. Another essential meaning of globalisation is to
eliminate the abstraction and difference contained in the different regional
and domestic cultures. Meanwhile, globalisation also seeks to remove
from their pedestal the historical epics which differentiated the various
nations. Historical epics only belong to a traditional society; whereas a
modern memory and narrative of wars, with its characteristics of racialism
and nationalism, actually can be regarded as a reflection of the logic of
economic exploitation symbolising colonialism; furthermore, the giant
wheel of global capitalism lies behind such stories.
It is necessary to place the issue of Japanese war memory in a much
broader background, the framework of modern history of colonialism,
rather than restrict it within the range of Japanese nationality. Here, we
might come to a conclusion that in essence, as a result of the collision
between America and Japan in the Pacific and Asia during the Second
World War, post-war America has taken up a role similar to that of prewar Japan as far as their influence in Asia and the layout of colonies in the
region are concerned. As a matter of fact, America turned Korea and Japan
into occupied countries and to a degree colonised the region. Since this
contemporary structure of colonialism has never been challenged, it is in
reality impossible to censure the history of colonialism. Then how could
it be possible for Japan to reflect on its history of colonialism in the real
sense within a new colonial system?8 In the Age of Globalisation, only by
connecting the already broken chain of colonial historical memory can we
resume the necessary vision for understanding Japanese war memory.
For the issue of historical memory, although we are disputing the past,
it is the future peace that we are really concerned about. Therefore, we

168

B. Yang / ßíã Á.

should seek solution for the future rather than confining our dispute in
certain events of certain period. The future of Asia should not be ripped
by the past. We shall transcend national hatred and face the problem for
the sake of future peace and development in East Asia. The principle of
equality and rationality should be observed, because if we go from one
extreme to another, the future peace in East Asia can not be realized.
III. National Legacies: Asia and the West
China and Japan, two major East Asian countries with long national
history, both started to re-construct themselves, in the shadow of Western,
from the nineteenth century. Nonetheless, China seemed an increasingly
feminised and inactive culture at a time when Japan was taking a sternly
masculinising path. These two countries had different historical views
in the process of self-transformation. To Chian, Asia was regarded as
her mother-continent, and China, thus, can indisputably follow the track
of the Eastern historical traces. Nevertheless, as for Japan in the modern
history, she was confronted with confusion over whether she should
separate herself from the rest of Asia as her mother-continent when
launching the process of movement onto Western tracks.
Just like the issues concerning globalisation, the conception of Asia
is also hard to define. Asia is not only a political concept but also a
cultural one, at the same time; it is both a geographic notion and a criterion
of value judgment. In a quite long historical period, Asia is not just a
geographical idea on a self-sufficient basis; it is often regarded as a
vertical ideological image absolutely opposed against Europe.
In terms of history, the thoughts of modern Japanese have featured
two orientations while contemplating the Asian issues, both articulated
during the nineteenth century modernisation of Japan. One of the
representative views is the theory, Leave Asia and join Europe, led by
Yukichi Fukuzawa, one of the shapers of Meiji Restoration Japan from
the 1870s; the other is Asia is one, led by Tenshin Okakura. Yukichi
Fukuzawa held the idea that Japan should distance itself from her bad
neighbour members in Asia, such as China and Korea, so as to be listed
together with those powerful giants in the West. It argued that divorce
from Asia, just like the process of historical development in Europe,
which has got rid of the influence exerted by the Islamic civilization,
was essential. The historical development of Japan also exposed its
leaving Asia process; as it had earlier moved away from the impact of
Chinese civilization, now it should pursue the European civilization rather
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the Asian one. On the other hand, Tenshin Okakura, the art critic and
historian, argued that Asian civilization offered the world a Love and
Beauty that is beyond that of the European; in that sense, Asian
civilization possesses values to which the European would have no access.
Unlike China, modern Japan was faced with a problem that was
intrinsically complicated. Japan was seeking all the time to transcend its
lower national status position that had existed for several thousand years
in East Asia, as being subject to China while competing with Korea.
Direct response with the West might re-arrange the international order
in the East Asian region.
In the meantime, Japan was obliged to face the situation of racial
categories, which were then regarded as an advantage of the Western
sphere. Being categorised as a coloured race, it would be impossible for
Japan, to emerge into Western alignment, as she could not participate in
the international affairs on the world arena beyond her Asian essence.
Should Japan either get out of or seek to rejuvenate Asia? In other words,
the central question is whether Japan is a member of Asia and whether
she is responsible to Asia. In the modern history of Japanese ideology,
this is a changing duet being performed ubiquitously. Moreover, those
are also the two centres of the ellipse symbolising the historical memory
of Japan, and continually release political and cultural energy even now.
In modern times, the leaving Asia tendency in Japan led to hostility
towards the Asian continent and to contempt for its Asian neighbouring
nations. Subconscious attitudes of this kind were amongst the ideological
factors contributing to Japans wars against Asian countries and are an
important reason for its distortion of the war memory. After World War
Two, Japan reconsidered its position in the world pattern, but all the
same unable to go beyond Asia to face the world at large directly. One
crucial problem is, whether Japan, defeated in war, should be responsible
for Asia or not? How the shadows in Japanese views of Asia could be
wiped after the war, which has superposed the aggressive imperialism
since last century? Such problems as to how Japan should deal with
Asia and if the Japanese are a special people in Asia still deeply influence
the Japanese memory of history.
It was from the late twentieth century that Japanese culture prospered,
when cultures around the globe were blending, rather than in the
nineteenth century, the era of new imperialism, when the nationalism
movement was under way. Just through the profound blending on a large
scale, Japanese culture could reveal its unique character, becoming an
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individual member of the cultures of the world. Therefore, the continuing
patterns, and historical fundamentals, demonstrated in the positioning
of Japan in Asia concern the reconstruction of historical memory and
the establishment of a new conception of global history.
From the perspective of world history, China and Japan are closely
bonded. While we are discussing how Japanese interpret history, it is
necessary for Chinese to understand Japanese culture and society in
rational way. In modern times, Chinese paid special attention to Japan
in that they could understand the West through Japan and follow its suit.
Nowadays, Chinese admire western civilization as Japan did in Meiji
period while neglecting Japanese culture. Nationalism is one of the
reasons. In the times of diversity, East Asian countries should hold open
attitude toward other cultures so as to truly understand the others
historical memory. Thus future peace can be foreseen.
IV. The Prospect of East Asian History Education for Future
Entering the new century, history education in East Asia is faced
with new situation and tasks.
Firstly, the developing trend of East Asian society in the twenty-first
century is internationalization and informalization. Information and
knowledge will be the main driving force for social development. The
main task of education is to improve students creativity and personality.
History education should more responsibilities than it did in the past.
Secondly, from 1980s, especially China has gradually shaken off the
mode of agriculture society. And in 1990s, industrialization has spread
out the whole nation. At the turning point to the new century, information
age begins to take shape. The quality demanded for human resource in
future society will be quite different from the one in nowadays society.
Correspondingly, history education, as an important part in civics
education, has to change and develop.
Thirdly, with the development of East Asian society, there will no
longer be a unanimous and centralized educational policy and criteria.
Education in East Asia will focus more on self-development rather than
controlling. Different levels of local institutes will have more rights of
making policy that meet local demands, which provides more room for
the further development of history education.
Faced with new situation and tasks, reviewing the past of history
education in East Asia, we should have new orientation for future one.
Firstly, mutual understanding between different nations and countries
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play a decisive role in the process of globalization and culture plurality.
And history education serves as the basis of mutual understanding and
respect. Therefore, it must strengthen this function and eliminate
stereotypes and bias in past teaching. Thus, history education can serve
as an important means to deepen the understanding and cooperation
between different nations and areas for a new citizenship.
Secondly, human beings should become the centre of history education
instead of the knowledge study itself. And there is an increasing appeal
for individuality. History courses should meet this demand. Traditional
history teaching emphasize more on the right choice of content, the
completeness of scientific principles and academic system of the
discipline than the important theme of people. The core of history
education theory in the future should be about how to combine the
development of individuals with the content of study. Learners should
be put at the centre of the theory and thus become a qualified citizen.
Thirdly, future history education in East Asia should guide students
from memorizing information towards creating something new. We
should develop not only students memorizing capacity but also their
independent thinking, analysing and self-evaluation and self-orientation.
Last but not least, history education should reflect urgent issues of
the region and peoples demand, so students will be able to foresee future
tasks and understand current situation through historical analysis. History
education should reveal the past experience as well as the prospect of
the epoch rather than stay away from current problems and dangers we
are faced with. Students should be encouraged to put historical knowledge
and interpretation into solving future problems. They should understand
all kinds of possibilities and undertake their responsibilities for a shared
culture through history study.
Peace education should be introduced into history education system in
East Asia. History education is more than giving historical knowledge
and developing analysis skills. Another important element in history
education is to advocate peace concept. Peace education that is lacked in
East Asia should be carried out from elementary schools, middle schools
to universities in the area. The main method is to impart peace concept in
history education. Conflict between individuals, groups and nations is an
inevitable topic in history course. Thus how to evaluate and understand
those conflicting events is a good issue for peace education for the region.
In terms of teaching task and objective of history course, the following
items should catch attention of history educators in East Asia:
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A. the basic task of history course should be to give students historical
knowledge that enables them to feel the progressing steps of the world.
Thus students are encouraged to create better life and to make their own
contribution to the peaceful development of the world.
B. history courses should enable students to understand problems
and events in the transformation period. Under the guidance of teaching,
students can discuss domestic history as well as foreign history in order
to have a better understanding of their own country. Besides, students
shall get to know the common cultural heritage shared by all the nations.
C. one of the basic objectives of history course should be to overcome
bias so as to better understand the problems and features of other races,
nations and communities.
D. the following four items should be carried out in the designing of
teaching programs of history courses.
(1) Keeping balance between domestic history, world history and
local history.
(2) Guiding students to know more of other cultures different from
domestic culture.
(3) Providing opportunities for further study of peace and war in
certain historical periods.
(4) Integrating current peace problems into history study.
E. the following three principles should be observed in the
interpretation of various conflicting events in history and contemporary
life.
(1) The principle of interaction and tolerance: we shall «stand in
others shoes» and conflicts can be solved through communication.
(2) The principle of mutual development and win-win situation: based
on the mutual benefits in the long-term, students shall learn to seek winwin methods and solve conflicts by rationality and wisdom.
(3) The principle of integrity and equality: democracy, equality and
realism rather than prejudice shall run through the class. Teachers should
imagine that all the human beings are listening to your class.
On the whole, history education is an important phase in the peace
building in East Asia. It not only tells students how to evaluate the past,
but also how to face the future. An essential aspect in history education
is to find a solution in the future rather than to disrupt the order in Asia
due to historical hatred. Young people should be taught to solve problems
by mutual understanding and for the sake of future peace and development
of East Asia instead of national hatred. An important way to build trust
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between East Asian countries is to foster shared historical memory and
thinking through history education. Common historical thinking serves
as the base of future development and peace process if Asian nations
want to cooperate as a union like European Union nations. History
education and the solution of conflicts are inter-related with each other.
To achieve future peace in East Asia, we must draw lessons from history,
and history education is a starting point of regional cooperation. The
young people will strive for peace when they are taught new historical
outlook and historical truth. As a result, future peace in East Asia can be
ensured through new generations.
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Ðàçðåøåíèå êîíôëèêòà êîíöåïöèé ÿâëÿåòñÿ âàæíûì àñïåêòîì èñòîðè÷åñêîãî îáðàçîâàíèÿ. Çà ïîñëåäíèå äåñÿòèëåòèÿ íàïðÿæåíèå â
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îòíîøåíèÿõ âîñòî÷íîàçèàòñêèõ ñòðàí âîçðàñòàåò. Â Êèòàå, ßïîíèè è
Êîðåå ñòàëè ïîïóëÿðíûìè èäåè íàöèîíàëèçìà. Â îòíîøåíèè ó÷åáíèêîâ ïî èñòîðèè è ïðîáëåìû õðàìà ßñóêóíè íå áûëî äîñòèãíóòî êîìïðîìèññà. Âîñòî÷íàÿ Àçèÿ, âåðîÿòíî, ñòàíåò åùå îäíèì Áëèæíèì Âîñòîêîì â òîì, ÷òî êàñàåòñÿ ðàñõîæäåíèÿ èñòîðè÷åñêèõ êîíöåïöèé.
Îñíîâíîé ïðè÷èíîé ñëîæèâøåéñÿ ñèòóàöèè ÿâëÿåòñÿ òî, ÷òî ýòè ñòðàíû ïðèäåðæèâàþòñÿ ðàçëè÷íûõ òî÷åê çðåíèÿ íà èñòîðè÷åñêèå ñîáûòèÿ. Äèñïóò îá èñòîðè÷åñêîé ïàìÿòè â Âîñòî÷íîé Àçèè ñòàíîâèòñÿ
ñõåìîé êîíôëèêòîâ, è ÷åì-òî âðîäå ñïîêîéñòâèÿ áåç óâåðåííîñòè,
óâåðåííîñòè áåç ñïîêîéñòâèÿ.
Ïðè÷èíîé êðèçèñà ìèðà â Âîñòî÷íîé Àçèè ÿâëÿåòñÿ åå «ðàçîáùåííîñòü»  ðîêîâîå (ñëàáîå) ìåñòî âîñòî÷íîàçèàòñêîãî îáùåñòâà.
Ñ èñòîðè÷åñêîé ïîçèöèè åå ñîâðåìåííîãî ðàçâèòèÿ, ýòà «ðàçîáùåííîñòü» íå âðîæäåííàÿ îñîáåííîñòü, à âûðàáîòàííàÿ ÷åðòà. Èäåîëîãèåé Âîñòî÷íîé Àçèè áûëî êîíôóöèàíñòâî. Íàöèè áûëè òåñíî ñâÿçàíû áëàãîäàðÿ ýòîé îáùåé êóëüòóðå. Ïîñòåïåííî áûëà îáðàçîâàíà
óíèêàëüíàÿ ôîðìà öèâèëèçàöèè è ñîöèàëüíàÿ ñèñòåìà ñ Êèòàåì, êàê
öåíòðîì. Îäíàêî â íàøå âðåìÿ åäèíûé ñîöèàëüíûé ñòðîé, ñóùåñòâîâàâøèé áëàãîäàðÿ îáùåé êóëüòóðå è ñòàáèëüíàÿ ñîöèàëüíàÿ ñèñòåìà
áûëè íàðóøåíû ïîä âëèÿíèåì çàïàäíîé öèâèëèçàöèè. Óïàäîê Êèòàÿ,
åâðîïåèçèðîâàíèå ßïîíèè è ïîñÿãàòåëüñòâà çàïàäíûõ äåðæàâ ðàçðóøèëè òðàäèöèîííóþ ñèñòåìó Âîñòî÷íîé Àçèè, ÷òî ïîçäíåå ñòàëî óãðîæàòü åå êóëüòóðíîé öåëîñòíîñòè. Ïîäúåì ßïîíèè ðàçðóøèë ñàìîáûòíûé ñòðîé Âîñòî÷íîé Àçèè. ßïîíñêîå âòîðæåíèå è êîëîíèçàöèÿ
âûçâàëè ñèëüíûå ïðîòåñòû è àíòèïàòèþ ñî ñòîðîíû ïîêîðåííûõ åþ
ñîñåäåé. Â ðåçóëüòàòå, ñàìîáûòíàÿ äóõîâíàÿ è ýìîöèîíàëüíàÿ ñâÿçü
â âîñòî÷íîàçèàòñêîì îáùåñòâå ðàçðóøèëàñü. Ïîñëå Âòîðîé ìèðîâîé
âîéíû ïîìèìî «æåëåçíîãî çàíàâåñà», ïðîñòèðàâøåãîñÿ äî Âîñòî÷íîé Àçèè, ïîÿâèëñÿ «áàìáóêîâûé çàíàâåñ», ïîäåëèâøèé âîñòî÷íîàçèàòñêîå îáùåñòâî íà ãðóïïû. Â ðåçóëüòàòå, åäèíûé ñîöèàëüíûé ñòðîé,
ñôîðìèðîâàâøèéñÿ çà ïåðèîä äîëãîãî èñòîðè÷åñêîãî ðàçâèòèÿ, áûë
ðàçðóøåí. Êðóøåíèå ñîöèàëüíîé ñèñòåìû, ýìîöèîíàëüíûõ ñâÿçåé è
ñîöèàëüíîãî ñòðîÿ ðàçäðîáèëî åäèíóþ Âîñòî÷íóþ Àçèþ íà îòäåëüíûå ÷àñòè.
Ïîýòîìó, çà ïîñëåäíèå äåñÿòèëåòèÿ, íåñìîòðÿ íà òî, ÷òî ìû ïîðàæàåìñÿ ÷óäåñàì ýêîíîìèêè, ïðîèñõîäÿùèì â Âîñòî÷íîé Àçèè, ìû
ìîæåì íàáëþäàòü åå âðîæäåííûé ïàðàäîêñ  ïàðàäîêñ ìåæäó åäèíñòâîì è ðàçîáùåííîñòüþ. Åäèíñòâî îòíîñèòñÿ ê îáùèì öåííîñòÿì â
èñòîðèè è òðàäèöèÿõ âîñòî÷íîàçèàòñêîãî îáùåñòâà. Ñèëà êîíôóöèàíñòâà, íàïðàâëåííàÿ íà ðàçâèòèå Âîñòî÷íîé Àçèè, ïîêàçûâàåò, ÷òî
ñîâðåìåííûå âîñòî÷íîàçèàòñêèå ñòðàíû âñå åùå ðàçäåëÿþò ïðèñó-
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ùåå èì åäèíñòâî è èçâëåêàþò ïîëüçó èç îáùåé êóëüòóðû. Îäíàêî â
ñîâðåìåííîé Âîñòî÷íîé Àçèè åäèíñòâî íå ìîæåò ñëóæèòü ïðîòèâîâåñîì ðàçîáùåííîñòè. «Ðàçîáùåííîñòü» îçíà÷àåò ðàçëè÷èå èëè íåðàâåíñòâî â ñîöèàëüíîì ñòðîå, íåñìîòðÿ íà îáùíîñòü âçãëÿäîâ
âîñòî÷íîàçèàòñêèõ ñòðàí. Îíà òàêæå îòíîñèòñÿ ê íåðàâåíñòâó, ñ òî÷êè çðåíèÿ êîíöåïöèè è äóõà, îñîáåííî êîíôðîíòàöèè èñòîðè÷åñêèõ
êîíöåïöèé è íåðàâåíñòâà èäåîëîãèé. Åäèíñòâî  äâèæóùàÿ ñèëà
îáùåãî ðàçâèòèÿ âîñòî÷íîàçèàòñêîãî îáùåñòâà, òîãäà êàê ðàçîáùåííîñòü ìåøàåò Âîñòî÷íîé Àçèè îñóùåñòâëÿòü ñâîå âëèÿíèå â ìèðå.
Ñîêðóøèòåëüíûé ýôôåêò, âûçâàííûé êîíôðîíòàöèåé èñòîðè÷åñêèõ
êîíöåïöèé, íå òîëüêî îáíàðóæèâàåò ñëàáîå ìåñòî Âîñòî÷íîé Àçèè,
íî òàêæå ñîçäàåò ïðåïÿòñòâèå íà ïóòè ê áóäóùåìó ìèðó. Òàêèì îáðàçîì, íåêàÿ âíóòðåííÿÿ ñèëà, èñïîëüçóåìàÿ â êà÷åñòâå äâèæóùåé,
ÿâëÿåòñÿ íåîáõîäèìîñòüþ äëÿ îáúåäèíåíèÿ âîñòî÷íîàçèàòñêîãî
îáùåñòâà. Èíòåãðàöèÿ åâðîïåéñêîãî ñîîáùåñòâà ÿâëÿåòñÿ õîðîøèì
ïðèìåðîì â ýòîì îòíîøåíèè.
Ñòðàíû Âîñòî÷íîé Àçèè ìîæíî íàçâàòü «çíàêîìûìè íåçíàêîìöàìè». Ìû, àçèàòû, ñêëîííû óâàæàòü òàê íàçûâàåìóþ çàïàäíóþ öèâèëèçàöèþ è ïðè ýòîì ïðåçèðàòü áëèæàéøèõ ñîñåäåé. Ñâîèì ñïîðîì îá èñòîðèè ìû ïîäâåðãàåì îïàñíîñòè íåïðåðûâíîñòü öèâèëèçàöèè,
êîòîðàÿ íå ìîæåò áûòü ïðåðâàíà äàæå âîéíîé. Ìû çàáûâàåì ñàìîå
ïðåêðàñíîå, ÷òî åñòü â Àçèè. Ñóììèðóÿ âñþ èíôîðìàöèþ î öèâèëèçàöèè Àçèè, åå ìîæíî îïèñàòü, êàê «Ìèð è Ëþáîâü». Êàê ïèñàë â 20
âåêå ÿïîíñêèé èñòîðèê Òåíøèí Îêàêóðà, Àçèÿ  åäèíàÿ ÷àñòü. Ãèìàëàè ðàçäåëèëè äâå âåëèêèå öèâèëèçàöèè  êèòàéñêóþ, õàðàêòåðèçóþùóþñÿ êîëëåêòèâèçìîì êîíôóöèàíñòâà, è èíäèéñêóþ, õàðàêòåðèçóþùóþñÿ èíäèâèäóàëèçìîì áóääèçìà. Íî ýòîò «ñíåæíûé çàíàâåñ» íå
ìîæåò ïîìåøàòü ðàñïðîñòðàíåíèþ âñåîáùåé ëþáâè, ïîääåðæèâàåìîé ñòðàíàìè Àçèè. Ïåðñèäñêèå ïîýìû, èíäèéñêèå ðàçìûøëåíèÿ,
êèòàéñêàÿ ìîðàëü, âî âñåõ íèõ ãîâîðèòñÿ î ëþáâè ðàäè ìèðà â Äðåâíåé Àçèè. Ýòî ïîêàçûâàåò, íàñêîëüêî âàæíóþ ðîëü èãðàåò îáùàÿ èñòîðè÷åñêàÿ êîíöåïöèÿ â ïðîöåññå îáðåòåíèÿ ìèðà â Âîñòî÷íîé Àçèè.
Îíà äåëàåò äðóæáó ìåæäó íàöèÿìè êðåï÷å è îáúåäèíÿåò ëþäåé.
Ó Âîñòî÷íîé Àçèè õîðîøèé ôóíäàìåíò äëÿ äàëüíåéøåãî ðàçâèòèÿ. Ãëàâíîå, íåîáõîäèìî âûéòè èç ñòàäèè «ðàçîáùåííîñòè» è ñîçäàòü ýôôåêòèâíîå ðåãèîíàëüíîå ïðåèìóùåñòâî ñ ïîìîùüþ îáúåäèíåíèÿ âíóòðåííåé ñèëû. Òàêèì îáðàçîì, Âîñòî÷íàÿ Àçèÿ ñìîæåò
ïîääåðæèâàòü ñòàáèëüíîñòü è áåçîïàñíîñòü ïîñðåäñòâîì ñîáñòâåííîãî ðåãóëèðîâàíèÿ è ñîòðóäíè÷åñòâà, à íå âíåøíèõ ñèë. Ýòî ðåãèîíàëüíîå ïðåèìóùåñòâî îêàæåòñÿ çíà÷èòåëüíûì, êàê òîëüêî áóäåò
äîñòèãíóòî. Îíî ïðîäâèíåò âïåðåä âñþ Âîñòî÷íóþ Àçèþ è, ÷òî áî-
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ëåå âàæíî, óâåëè÷èò âñåñòîðîííåå ðàçâèòèå â ýêîíîìè÷åñêîé, îáùåñòâåííîé, ïîëèòè÷åñêîé è êóëüòóðíîé ñôåðå. Ïîýòîìó ñòðàíû Âîñòî÷íîé Àçèè äîëæíû ïðèíÿòü ñòðàòåãè÷åñêèå ìåðû, îñîáåííî ñòðàòåãè÷åñêóþ êîíöåïöèþ äëÿ óñèëåíèÿ êóëüòóðíîãî îáìåíà ìåæäó ñîáîé, è
íàéòè «îáùèå öåííîñòè», ÷òî ïîìîæåò äàëüíåéøåìó ðàçâèòèþ. Åäèíñòâî èñòîðèè è êóëüòóðû  âàæíûé èñòî÷íèê óñòàíîâëåíèÿ ðåãèîíàëüíîãî ïðåèìóùåñòâà. Â ýòîì îòíîøåíèè, íåîáõîäèìî ðàñøèðèòü ãðàíèöû êóëüòóðíîãî âçàèìîîáìåíà è èçó÷èòü èñòîðè÷åñêèå èñòî÷íèêè
âî âñåé Âîñòî÷íîé Àçèè, ÷òîáû óñòàíîâèòü îáùóþ êîíöåïöèþ è îñíîâíûå öåííîñòè. Åäèíñòâî îñíîâíûõ öåííîñòåé â èñòîðèè è êóëüòóðå
ÿâëÿåòñÿ áàçîé äëÿ ìèðíîãî ðàçâèòèÿ è óñòàíîâëåíèÿ ðåãèîíàëüíîãî
ïðåèìóùåñòâà Âîñòî÷íîé Àçèè.
II. Ñîïîñòàâëÿÿ èñòîðè÷åñêóþ ïàìÿòü
Ñ ïîçèöèè êèòàéñêîãî ó÷åíîãî, èñòîðè÷åñêàÿ ïàìÿòü Êèòàÿ õàðàêòåðèçóåòñÿ îïòèìèçìîì. Ó Êèòàÿ åñòü îñîáåííîñòü ðîìàíòèçèðîâàòü
ñâîþ èñòîðèþ. Èíîñòðàíöåâ ìîæåò ñìóòèòü òîò ôàêò, ÷òî êèòàéöû
ãîðäÿòñÿ ñâîèìè íåóäà÷àìè. Õîòÿ Êèòàé ÷àñòî ñòðàäàë îò ðàñêîëîâ,
ïîðàæåíèé è ïîñÿãàòåëüñòâ èíîñòðàííûõ äåðæàâ, êèòàéöû äî ñèõ
ïîð ãîðäÿòñÿ ïðîøëûì ñâîåé áîëüøîé ñòðàíû. È ýòà ãîðäîñòü ÷àñòî
ñòàíîâèòñÿ êðèòåðèåì, ïî êîòîðîìó îíè ñóäÿò î ìèðîâîé èñòîðèè. Â
ýïîõó, êîãäà íàöèîíàëèñòè÷åñêèå èäåè äåíü çà äíåì ñòàíîâÿòñÿ âñå
ïîïóëÿðíåå, èìåííî ÷åðåç êîëëåêòèâíóþ ïàìÿòü êèòàéöû âûñòðàèâàþò ñâîé ìèð è ïîíèìàþò ñâîå ïðîøëîå. Òàêèì îáðàçîì, èñòîðè÷åñêàÿ ïàìÿòü ðîìàíòèçèðóåòñÿ, è íà íåå ñìîòðÿò ñ îïòèìèçìîì.
È, íàîáîðîò, â ïðîòèâîïîëîæíîñòü Êèòàþ, èñòîðè÷åñêàÿ ïàìÿòü
â ßïîíèè õàðàêòåðèçóåòñÿ ñèëüíûì ðåàëèçìîì è â áîëüøåé ñòåïåíè ïåññèìèñòè÷íà.
Èçìåíåíèå ñìûñëà ðåâîëþöèè: èçìåíåíèå èñòîðè÷åñêîãî
îáðàçîâàíèÿ â Êèòàå
Âìåñòî ìèðà, ñàìàÿ âàæíàÿ òåìà â èñòîðèè ñîâðåìåííîãî Êèòàÿ 
ðåâîëþöèÿ. Â êèòàéñêîì ÿçûêå è â äðåâíèå âðåìåíà ïðèñóòñòâîâàëî
ñëîâî «ðåâîëþöèÿ». Îíî îçíà÷àëî ñìåíó äèíàñòèè, ò.å. èìåëî àáñîëþòíî äðóãîå çíà÷åíèå. À ÿïîíöû âïåðâûå èñïîëüçîâàëè ýòî êèòàéñêîå ñëîâî äëÿ îáîçíà÷åíèÿ ðåâîëþöèè â åå ñîâðåìåííîì çíà÷åíèè.
Çàòåì êèòàéñêîå ñëîâî «ðåâîëþöèÿ», ìîäèôèöèðîâàííîå ÿïîíöàìè,
ïîëó÷èëî âòîðóþ æèçíü â ñîâðåìåííîì Êèòàå è óêðåïèëîñü â ïîâñåäíåâíîé æèçíè êèòàéöåâ.
Ñëîâî «ðåâîëþöèÿ», â åãî ñîâðåìåííîì çíà÷åíèè, ñíîâà âîøëî
â êèòàéñêèé ÿçûê ñ ðàññêàçàìè î Ôðàíöóçñêîé ðåâîëþöèè. «Êðàòêèé
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äîêëàä îá èñòîðèè Ôðàíöèè» êèòàéñêîãî ó÷åíîãî Âàíã Òàî, íàïèñàííûé â êîíöå 19 âåêà  ïåðâàÿ êèòàéñêàÿ àêàäåìè÷åñêàÿ êíèãà îá
èñòîðèè Ôðàíöèè, ãäå âïåðâûå óïîòðåáëåíî ïîíÿòèå Ôðàíöóçñêàÿ
ðåâîëþöèÿ. Êíèãà áûëà íàïèñàíà íà îñíîâå «Èñòîðèè Ôðàíöèè» ÿïîíñêîãî ó÷åíîãî Îêà Ñåíäæèí è «Èñòîðèè ìèðà» Îêàìîòî Êàíñêå. Çàòåì ñëîâîñî÷åòàíèå «Ôðàíöóçñêàÿ ðåâîëþöèÿ» ñ åãî êîíöåïöèåé,
âçÿòîé èç ðàáîò ÿïîíñêèõ ó÷åíûõ, ñèëüíî ïîâëèÿëî íà êèòàéñêîå îáùåñòâî, à òàêæå íà èäåè ðåâîëþöèè â ñîâðåìåííîì Êèòàå. Ñ òåõ ïîð
â Êèòàå íà÷àëè ïðåïîäàâàòü è èçó÷àòü Ôðàíöóçñêóþ ðåâîëþöèþ.
Îñíîâíàÿ òåìà èñòîðè÷åñêîãî îáðàçîâàíèÿ â Êèòàå  ðåâîëþöèÿ,
îñîáåííî Ôðàíöóçñêàÿ ðåâîëþöèÿ, ðåâîëþöèÿ â Ðîññèè è Êèòàå.
Âîçüìåì â êà÷åñòâå ïðèìåðà ïðåïîäàâàíèå è ïîíèìàíèå Ôðàíöóçñêîé ðåâîëþöèè, çíà÷åíèå ñëîâà «ðåâîëþöèÿ» ìåíÿåòñÿ, ÷òî îçíà÷àåò èçìåíåíèå èñòîðè÷åñêîãî îáðàçîâàíèÿ â Êèòàå. Òàê êàê è Ôðàíöèÿ è Êèòàé ïðîøëè ÷åðåç öåíòðàëèçàöèþ, ôèçèîêðàòèþ è ñîöèàëüíóþ
ðåâîëþöèþ, ïî ìíåíèþ íåêîòîðûõ êèòàéñêèõ ó÷åíûõ, Êèòàé ìîæåò
ìíîãîìó íàó÷èòüñÿ èç îïûòà ïðîöåññà ìîäåðíèçàöèè âî Ôðàíöèè.
Ôðàíöóçñêàÿ ðåâîëþöèÿ, ðåâîëþöèè â Ðîññèè è Êèòàå îòëè÷àþòñÿ ïî
âðåìåíè, ãåîãðàôèè, ñîöèàëüíûì ïðåäïîñûëêàì è ñâîèì ïîñëåäñòâèÿì. Îäíàêî âñå ýòè ðåâîëþöèè ïðîèçîøëè â êîíòèíåíòàëüíûõ ñòðàíàõ è ñ ïîìîùüþ íèõ ïûòàëèñü èçìåíèòü àãðàðíîå îáùåñòâî è ïðèíÿòü íîâîå óïðàâëåíèå, èñïîëüçóÿ ïîëèòè÷åñêóþ áîðüáó, â
ïðîòèâîïîëîæíîñòü Àìåðèêå, ßïîíèè è Ãåðìàíèè, ó êîòîðûõ ïî÷òè íå
áûëî ïîìåõ íà ïóòè ê óñòàíîâëåíèþ íîâîé ñèñòåìû, èç-çà îòñóòñòâèÿ
ñòðîãîé öåíòðàëèçàöèè. Ïîýòîìó, Ôðàíöóçñêóþ ðåâîëþöèþ â Êèòàå
ðàññìàòðèâàþò â êà÷åñòâå ìîäåëè. À â èñòîðè÷åñêîì îáðàçîâàíèè
Êèòàÿ ñîâðåìåííîé èñòîðèè Ôðàíöèè ïðèäàþò îñîáîå çíà÷åíèå.
Êèòàéñêàÿ Íàðîäíàÿ Ðåñïóáëèêà áûëà îáðàçîâàíà ïóòåì ðåâîëþöèè. Íà ýòî ïîâëèÿëà ðåâîëþöèÿ â Ðîññèè, êîòîðàÿ ðàçðàçèëàñü ïîä
âëèÿíèåì Ôðàíöóçñêîé ðåâîëþöèè. Òàêèì îáðàçîì, Ôðàíöóçñêàÿ ðåâîëþöèÿ ñèëüíî ïîâëèÿëà íà ñîâðåìåííûé Êèòàé. Êðîìå òîãî, ìíîãèå
çíàìåíèòûå ëèäåðû êèòàéñêîé ðåâîëþöèè, íàïðèìåð ×æîó Ýíüëàé è
Äýí Ñÿîïèí, ó÷èëèñü âî Ôðàíöèè, ãäå îíè âïåðâûå ïðèíÿëè èäåè êîììóíèçìà è ñòàëè îñóùåñòâëÿòü èõ íà ïðàêòèêå. Ïîýòîìó â èñòîðè÷åñêîì îáðàçîâàíèè â Êèòàå òàê ìíîãî ìåñòà óäåëÿëîñü Ôðàíöóçñêîé
ðåâîëþöèè, à îñîáåííî ïîä÷åðêèâàëîñü åå çíà÷åíèå âî âòîðîé ïîëîâèíå 20 âåêà.
Îäíàêî, ñ íàñòóïëåíèåì 21 âåêà, çíà÷åíèå «ðåâîëþöèè» ïîäâåðãëè ñîìíåíèþ ïîñëå ðÿäà ðåâîëþöèîííûõ ñîáûòèé, îñîáåííî «êóëüòóðíîé ðåâîëþöèè», ïðîèçîøåäøèõ â Êèòàå â 20 âåêå. Íåêîòîðûå êèòàéñêèå ó÷åíûå âûäâèíóëè ëîçóíã «Ïîïðîùàéñÿ ñ ðåâîëþöèåé».
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Îíè ïîä÷åðêèâàþò, ÷òî 20 âåê â Êèòàå  ýòî ïåðèîä, êîãäà ðåâîëþöèÿ è
ïîëèòèêà, êàê ñîêðóøèòåëüíàÿ ñèëà, êîíòðîëèðîâàëè âñå â êèòàéñêîì
îáùåñòâå. Ðåâîëþöèè äåéñòâèòåëüíî âûçâàëè ñåðüåçíûå áåäñòâèÿ â
Êèòàå. Òðóäíî ïîâåðèòü, ÷òî ïðîáëåìû Êèòàÿ ìîæíî ðåøèòü ïîñðåäñòâîì ïðîñòîãî èçìåíåíèÿ íàäñòðîéêè è èäåîëîãèè. Ðåâîëþöèè ìîæíî
áûëî áû èçáåæàòü, åñëè áû ïîëèòèêà ïðåîáðàçîâàíèÿ äèíàñòèè Öèí
áûëà óñïåøíîé. Ýòè ó÷åíûå ñ÷èòàþò, ÷òî ðåâîëþöèè, ñ åå èçëèøíåé
ñòðàñòüþ, ÷àñòî íå õâàòàåò ëîãèêè, è îíà ïûòàåòñÿ ðàçðóøèòü âñå ñóùåñòâóþùèå ñèñòåìû è ïîðÿäêè, ÷òî ïðåïÿòñòâóåò ðàçâèòèþ êèòàéñêîãî îáùåñòâà. Îíè çàêëþ÷àþò, ÷òî ìû äîëæíû çàíèìàòüñÿ âîïðîñàìè
ðåôîðìèðîâàíèÿ è ïðîãðåññà, à íå ðåâîëþöèåé. Â Êèòàå íå äîëæíî
áûòü áîëüøå ðåâîëþöèé, ðàäè ýêîíîìè÷åñêîãî ðàçâèòèÿ è áëàãîñîñòîÿíèÿ 1,2 ìëðä. ÷åëîâåê, ïðîæèâàþùèõ çäåñü.
Ñ íà÷àëîì 21 âåêà, ðàáîòû, ïåðåñìàòðèâàþùèå çíà÷åíèå Ôðàíöóçñêîé ðåâîëþöèè, íàïðèìåð «Ñòàðûé ïîðÿäîê è ðåâîëþöèÿ» Òîêâèëÿ è «Ëåêöèè î Ôðàíöóçñêîé ðåâîëþöèè» Àêòîíà, ñíîâà ñòàëè ïîïóëÿðíû â Êèòàå. Íåêîòîðûå êèòàéñêèå ó÷åíûå ñîãëàøàþòñÿ ñ òåì,
÷òî ðåâîëþöèè â Àíãëèè è Àìåðèêå áûëè óñïåøíûìè, à Ôðàíöóçñêàÿ ðåâîëþöèÿ ïîòåðïåëà íåóäà÷ó.
Ñëàâíàÿ ðåâîëþöèÿ è Âîéíà çà íåçàâèñèìîñòü óñòàíîâèëè ïðî÷íóþ äåìîêðàòè÷åñêóþ êîíñòèòóöèîííóþ ñèñòåìó ïðàâëåíèÿ. À Ôðàíöóçñêàÿ ðåâîëþöèÿ ýòîãî íå äîñòèãëà. Ôîðìà ïðàâëåíèÿ âî Ôðàíöèè ïîñòîÿííî ìåíÿëàñü. Â òå÷åíèå 86 ëåò ïîñëå ðåâîëþöèè áûëî
ñîñòàâëåíî 14 êîíñòèòóöèé, à ýòî îçíà÷àåò, ÷òî ðàäèêàëüíûå èçìåíåíèÿ ïðîèñõîäèëè, â ñðåäíåì, êàæäûå 6-7 ëåò. Íè îäíà äðóãàÿ ñòðàíà, êðîìå Êèòàÿ, â 20 âåêå íå èìåëà áîëüøå íåóñòîé÷èâûõ ôîðì
ðåæèìà, ÷åì Ôðàíöèÿ. Ñåé÷àñ íåêîòîðûå êèòàéñêèå ó÷åíûå ñ÷èòàþò, ÷òî ïîñòîÿíñòâî ïîëèòè÷åñêèõ ôîðì â ßïîíèè è Ãåðìàíèè ñîõðàíÿåòñÿ áëàãîäàðÿ ìåñòíîìó íàöèîíàëèçìó è ìåæäóíàðîäíîé îáñòàíîâêå, â òî âðåìÿ êàê Ôðàíöóçñêàÿ ðåâîëþöèÿ îáÿçàíà ñâîåé
íåóäà÷åé ôèëîñîôñêèì îøèáêàì. Äðóãèìè ñëîâàìè, íåóäà÷à ïðîèñõîäèò èç îøèáîê, äîïóùåííûõ âî âðåìåíà Ôðàíöóçñêîãî Ïðîñâåùåíèÿ. Ôðàíöóçñêèå ïðåäñòàâèòåëè òå÷åíèÿ Ïðîñâåùåíèÿ ïðèäóìàëè èäåàëüíîå îáùåñòâî, óïðàâëÿåìîå ðàçóìîì. Ïî èõ ìíåíèþ,
ðåâîëþöèÿ  ýòî âîïëîùåíèå ýòîé ìå÷òû ïóòåì óíè÷òîæåíèÿ ñòàðûõ òðàäèöèé. Â íåêîòîðîì ñìûñëå îíè ñ÷èòàëè âñå ÷åëîâå÷åñòâî
ñâîèì âðàãîì. Ñëèøêîì òÿæåëàÿ çàäà÷à, âîçëîæåííàÿ èìè íà ðåâîëþöèþ, îáðåêëà ïîñëåäíþþ íà ïðîâàë.
Â íàó÷íûõ êðóãàõ Êèòàÿ ïðèäåðæèâàþòñÿ ìíåíèÿ, ÷òî îñíîâíàÿ
ðàçíèöà ìåæäó Ôðàíöóçñêîé ðåâîëþöèåé è ðåâîëþöèÿìè â Àíãëèè
è Àìåðèêå â òîì, ÷òî ïîñëåäíèå áûëè ëèøü ïîëèòè÷åñêèìè ðåâîëþ-
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öèÿìè èëè ñìåíîé ïðàâÿùåé ñèñòåìû, â òî âðåìÿ êàê Ôðàíöóçñêàÿ
õîòåëà èçìåíèòü îñíîâû ñîöèàëüíîãî ñòðîÿ, öåííîñòè è îáðàç æèçíè ëþäåé. Ôðàíöóçñêèå ôèëîñîôû, ïðîïàãàíäèðóþùèå èäåè Ïðîñâåùåíèÿ, òàê è íå îñîçíàëè îñíîâíûå ïàðàäîêñàëüíûå ÷åðòû ñâîåé òåîðèè. Îíè òðåáîâàëè ñâîáîäû êàæäîìó. Îäíàêî äîñòèãíóòü ñâîáîäû
â îáùåñòâå, ïîäâåðæåííîì õàîñó, íåëüçÿ. Íåâîçìîæíî ñîçäàòü íà
ïðàêòèêå êîíñòèòóöèîííóþ ñèñòåìó, åñëè íåò îáùèõ öåííîñòåé è âñå
÷ëåíû îáùåñòâà îòäåëåíû îò ñàìîãî îáùåñòâà è îò åãî òðàäèöèé.
Ôðàíöóçñêàÿ ðåâîëþöèÿ è äðóãèå ðåâîëþöèè, ïîñëåäóþùèå åå ïðèìåðó äîêàçàëè, ÷òî ïîïûòêà èçìåíèòü îáùåñòâî ïðè ïîìîùè ïîëèòè÷åñêîãî íàñèëèÿ ãèáåëüíà. Õàîñ è áåñïîðÿäîê îáðåêàþò ðåâîëþöèþ
íà ïðîâàë.
Õîòÿ ïåðåîöåíèâàíèå çíà÷åíèÿ Ôðàíöóçñêîé ðåâîëþöèè îãðàíè÷èâàåòñÿ àêàäåìè÷åñêîé ñôåðîé â Êèòàå, îíà èìååò ñèëüíîå âëèÿíèå
è íà äðóãèå ñôåðû. Âîçìîæíî, îíà ïîâëèÿåò íà èñòîðè÷åñêîå îáðàçîâàíèå â Êèòàå, è öåëüþ ïðåïîäàâàíèÿ ñòàíåò íå ðåâîëþöèÿ, à ìèð.
Ñ íàñòóïëåíèåì 20 âåêà äðåâíåêèòàéñêîå ñëîâî «ðåâîëþöèÿ»,
ìîäèôèöèðîâàííîå â ÿïîíñêîì ÿçûêå, ïîëó÷àåò íîâîå çíà÷åíèå,
êîòîðîå èíòåðïðåòèðóåòñÿ â êîíòåêñòå ìèðîâîé èñòîðèè. Èç ðàññêàçîâ î Ôðàíöóçñêîé ðåâîëþöèè êèòàéöû ïðèíÿëè íîâîå çíà÷åíèå, à
òàêæå èäåè, êîòîðûå îíî íåñåò, è ââåëè åãî â ïðàêòèêó. Îäíàêî ñ
íàñòóïëåíèåì 21 âåêà çíà÷åíèå ñëîâà «ðåâîëþöèÿ» â Êèòàå ñíîâà
ñòàëî äâóñìûñëåííûì è äàæå ìåíÿåòñÿ îò ïîëîæèòåëüíîãî ê îòðèöàòåëüíîìó. Ýòà òåíäåíöèÿ íå òîëüêî ïîìåíÿåò îöåíêó êèòàéñêèì
íàðîäîì çíà÷åíèÿ ðåâîëþöèè, îíà òàêæå ñèëüíî ïîâëèÿåò íà ïîíèìàíèå ñàìîãî ìèðà.

