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History Education as a Way for Peace in East Asia

I. A Pattern of Conflicts

An important aspect of history education is to solve the conflict of
concepts. In recent decades, there is an increasing tension in the
relationship of East Asia countries. Nationalism has become popular in
the region. No compromise has been reached for the history textbook
and Yasukuni Shrine issues. East Asia tends to become another Middle-
East in terms of clash of historical concepts. The main reason for the
situation is that these countries hold different view towards historical
events, and disputation over historical memory in East Asia becomes a
pattern of conflicts, and a kind of peace without security.

The root of peace crisis in East Asia lies in its «disunity» — a fatal
weak point of East Asian society. From the historical perspective of its
modern development, this «disunity» is not a born characteristic, but a
cultivated feature. East Asia belonged to the culture circle of
Confucianism. Under the influence of this common culture, close ties
between nations were formed. Gradually a unique form of civilization
and a social system with China once as the centre were established.
However, in modern times, the integral social structure nurtured by the
common culture and the stable social system was damaged under the
impact of western civilization. The declination of China, the
westernization of Japan, and the invasion of western powers shattered
the traditional system of East Asia, which further threatened its cultural
integrity. The rise of Japan broke up the original structure of East Asia.
Japanese invasion and colonization incurred strong objection and
antipathy from its conquered neighbours. Consequently, the original
spiritual and emotional bond in East Asia society broke up. After the
World War Two, with the «Iron Curtain» stretching to East Asia, a
«Bamboo Curtain» was formed, which divided the East Asia society
into groups. As a result, the integral social structure formed in the long
historical evolution was shattered into pieces. The destruction of social
system, emotional bond and social structure has transformed an integral
East Asia into dispersive pieces'.
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Therefore, in recent decades, while we are amazed by the economic
miracles of East Asia, we can observe its innate paradox — the paradox
between integrity and disunity. Integrity refers to the common value
innate in the core history and core tradition of East Asia society. The
pushing power of Confucianism towards the modern development of
East Asia shows that modern East Asian countries still share this intrinsic
integrity and benefit a lot from common culture. However, in
contemporary East Asia, this integrity cannot counterbalance the disunity.
«Disunity» means the diversity or disparity in social structure despite
the common ground shared by East Asia countries. It also refers to the
disparity in terms of concept and spirit, especially the confrontation of
historical concept and disparity of ideology. Integrity is the driving force
of the mutual development of East Asia society whereas disunity hinders
East Asia from exercising its influence in worldwide scope. The smashing
effect caused by the confrontation of historical concept not only reveals
the inherent weakness in East Asia, but also sets obstacle towards its
future peace. Thus certain core power as the driving force is a must for
the combination of East Asia society. The integration of European
community has set a good example in this regard.

East Asian countries can be called «Familiar Strangers». We Asians
tend to look up to the so-called western civilization while look down
upon the nearest neighbours. The continuous civilization that can not
even be cut off by the warfare is now endangered by our dispute on
history. We forget the most beautiful thing in Asia. Asian civilization
can be summarized as «Love and Peace». As a Japanese historian Tenshin
Okakura in the 20" century put it, Asia is an integral part. The Himalayas
set two great civilizations apart — Chinese civilization featured by the
collectivism of Confucian and Indian civilization featured by the
individualism of Buddhism. But this «snow curtain» cannot prevent the
expansion of universal love pursued by Asian nations. It is this universal
love that creates the most important religions in the world. Persian poems,
Indian thoughts and Chinese morality all tell the love for peace in Ancient
Asia. It manifests the important role that common historical concept
plays in the peace process of East Asia. It strengthens the friendship
between nations and combines people together.

East Asia has good foundation for future development. The key is to
go out of «disunity» and to form effective regional advantage through
combination of innate power. Thus, East Asia can maintain its stability
and security by its own regulation and cooperation rather than by external
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forces. This regional advantage will turn out to be powerful once it is
attained. It will push the whole East Asia forward and more importantly,
enhance the all-round development in economics, society, politics and
culture. Therefore, East Asian countries should adopt strategic measures
especially strategic concept to strengthen the cultural exchange between
each other and to explore the «Common Valuey that supports the future
development. The integrity of history and culture is an important source
for the establishment of regional advantage. In this regard, it needs to
broaden the scope of cultural exchange and explore the historical source
in the whole East Asia in order to establish common concept and basic
value. The integrity of the core value in history and culture is the basis
for the peaceful development and the establishment of the regional
advantage of East Asia.

I1. Contrasting Historical Memories

From the perspective of a Chinese researcher, Chinese historical
memory is featured by optimism. China has the characteristic that her
history is likely to be romanticised. People from the other countries would
be confused by the glory that the Chinese see in failures. Although China
suffered a lot from splits, defeats and invasions of foreign powers,
Chinese are still proud of its past as a big country. And this pride very
often becomes a yardstick for them to measure the world history. In the
very era when nationalist thoughts are widely popularised day by day, it
is truly through collective memories that Chinese structure their world
and understand their past. Thus, memory of the history is romanticised
and viewed with optimism.

Conversely, in evident contrast with China, the memory of history in
Japan, is characterised by a strong realism and is greatly pessimistic.
The realistic and indefinite nature of the war memory in Japan embraces
the particular attributions concerning the history and ideology. It is
necessary for us to get a better understanding of the Japanese memory
of war in its social and historical contexts. The consciousness about the
responsibility for the war of the Japanese masses is pegged directly to
how they face up to the political incentives and economic demands of
the future; these are caused by the changes within international relations
as well as by the campaigns for compensation from the region. On the
other hand, the Chinese renders emotional reminiscence as the significant
inner sources in the memory of history; there is only the ideological
essence the memory has to shoulder, rather than the complicated
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international political relationships with which Japan has to meet. After
the 1980s, pronounced changes occurred to the mentality of the Japanese
regarding the memory of war history as well the responsibility for the
war. This was because the process of examination and approval of history
textbooks in Japan had aroused strong criticism among the countries in
East Asia from the summer of 1982. In that year, some Japanese history
textbooks changed the word ‘invasion’ of Asian countries to ‘got in and
out’ in the content of the Second World War history. What’s more, such
issues were re-kindled as later editions of history textbooks occurred
every four years in Japan. In addition, in the 1990s, law suits and claims
by the comfort women, forced labourers and prisoners of war for
compensation from Japan received immense media focus. Confronted
with the issue of responsibility as an offender, questions of morality and
human rights began to inform Japanese consciousness of their
responsibility for the war; moreover, their memory about the war appeared
to be seriously split. Therefore, we can see that the severe international
political atmosphere has promoted changes in historical memory within
Japanese society as a whole. However, on the plane of politics, these
changes are sometimes the transferred versions of the policy dominated
by a pragmatic philosophy. It was also proposed that the Japanese
government should build a secular war memorial. At such a memorial,
visitors would not have to be concerned with the ideological and religious
connotations of visits to Yasukuni Shrine, which is dedicated to those
who died in Japan’s conflicts, including Class-A war criminals. However,
this proposal was rejected to avoid an internal LDP party feud before a
party presidential election®. In some Chinese understanding, the Japanese
Government has weakly admitted responsibility for the war and rendered
only a minimal apology. This might reduce the diplomatic pressures and
meet the needs of maintaining the leading role in Asia as a strong political
power, rather than deepening of the historical realisation within the
Japanese®. Therefore, at the very time when changes occurred in the
international environment, and domestically, the thoughts of the Japanese
society as a whole towards the issue of responsibility regarding the war
might be in stagnation or even reversed in direction. There was no feeling
of the historical memory being romanticised as enjoyed by Chinese.
Despite the current ‘History Wars’ in East Asia, the comparison
between Japan and China shows that in the present many Chinese can
reconstruct their historical memories regardless of its past failure; while
Japan has broken away less from its past. Several wartime factors still
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exist in post-war Japan to some extent. Although the ‘Tenno’ or Emperor
system is very different now, it is still a basic structure of Japanese society,
which cannot be ignored and can be understood easily through seeing
how ordinary Japanese acquire personal security by not conflicting with
others in daily life. It is hard for Japanese to impute the war to their
Tenno as post-war Germans have done with Hitler. Unable to make a
break with the past, the Japanese still live in the shadow of their past,
suffering from the historical pressures and blame. German criticism
regarding past war history is less often perceived as a fundamental
criticism of the current state, while Japanese criticism of national history
is sometimes seen as unacceptable criticism of the state itself. The
inseparable relations with the old era make it hard for the Japanese to
condemn their history which is still related to their life to the core. Even
now, the Japanese government’s recognition of their responsibilities
regarding the war, and the ways in which it recognises this responsibility,
result from contemporary political concern, not from the intensifying of
its war memories, since behind the memories there are complex and
countless problems which refer to the future ways for Japan as a nation.

Being an island country, Japan did not suffer much, comparing with
China, from exterior military menace throughout its history; therefore,
it did not resort to centralisation or huge bureaucratic organisation as
China did. Local governments stood out as the most effective pattern of
administration in Japanese history and, through centuries of cultural
evolution, a compact underlying social structure has taken shape. Public
morality, permeated within individual businesses, serves as a potential
force, which goes diametrically against the bureaucracy’s pursuit for
superficial splendour in China*. As a result, while Chinese blamed the
‘Foreign Powers’ for losing the wars during the modern time, the Japanese
viewed their defeat as the failure of the whole nation. The degree to
which the nation, its people and its army are unified is the key difference
that lies between Japan and China. Japanese war memory reflects a
thinking mode based on the framework which emphasises an integrated
nation and in which every member involved is placed under obligation.
That accounts for the sense of perplexity and unyieldingness that Japanese
war memory has left with us. Today, when globalisation, though
vagueness in definition, has become the suitable word for almost all
contexts, war memory reminds us that Nation and Peoples are not simply
an academic concept or notion of ideology. War memory is, in the first
place, «a record of emotion»’, which determines that we should not only
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discuss the issue in a logical way but also need to approach historical
memory from a national character and traditions perspective.

In terms of national character, or culture, the confidence and formality
revealed in Japanese culture definitely have their roots back in the history.
More traces of idealism can be found within Japanese culture in which
people and things are expected to be perfect while Chinese prefer to be
leisured and stay out of each other’s business, positively lacking the
Japanese desire for perfection. Moreover, coming into the modern age,
the Japanese sense of superiority continued to expand, insinuating itself
into the minds of the whole nation, from leaders to the public. It is the
sense of superiority, as sub-consciousness in modern Japanese historical
memory, which backed the bloody wars and increased the gap between
the East Asian countries and Japan. The Second World War, in a sense,
is still going on not so much because many of the participants are still
alive but because some factors that once triggered the war have not yet
been eliminated. Therefore, the effort to make the war part of our
historical memory and to draw knowledge out of it is by no means the
only way to understand the war. What we have to admit that the gap
between the ways in which different peoples view the war history is,
above all, not one of knowledge, but of emotion. Post-war Japanese
public historical memory has been dominated by the victim complex.
Contrary to Germans’ understanding of the Second World War that
focused on Auschwitz and other concentration camps, Japanese
understanding of the war largely stressed the atomic bombing of
Hiroshima rather than Pearl Harbor. Sometimes, Japanese post-war
historical memory seems similar to that of Germany after the First World
War. Being the second largest country in terms of economy, yet with a
disproportionate international status, Japan, with its proud people who
consider themselves to be the descendants of a divine emperor, is certainly
not satisfied. Isn’t it true that conservatives and ultra-nationalists on the
right of the Liberal Democrat Party (LDP) support an effort to change
history? Specifically, they want to change Japan’s role as a defeated
nation, which has abandoned military action in its post-war constitution,
so that it can resort to force at will just like America and Britain. Despite
the dissidence of a continuing and strong peace movement in Japan, this
may be the very problem we are currently faced with.

The issue of Japanese war memory should also be put into the
globalisation frame, including the historical plane, for better
understanding. In fact, it would be possible for us to get deeper insight
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into the historical memory in Japan by locating it with the political and
cultural logic of globalisation. Frankly speaking, globalisation is the
internationalisation of Western civilization. From an historical aspect,
the «globalisation» campaign «in essence is the continuation of Western
expansion over the past 500 years»®. In a certain sense, Japan, such an
ancient Asian country alienated geographically from the West’s arena,
actually has already become the successful in the practice of the inner
logic of Western expansion for launching wars and becoming an economic
giant. In the Second World War Japan intended to establish, what was
called, ‘the Greater East Asia Co-Prosperity Sphere’, by means of war,
which was for the purpose of not only extending the Japanese nation
itself but also taking full possession of the resources and wealth of Asia
as a whole. That is the great truism of the certain material logic involved
in the globalisation’. Another essential meaning of globalisation is to
eliminate the abstraction and difference contained in the different regional
and domestic cultures. Meanwhile, globalisation also seeks to remove
from their pedestal the historical epics which differentiated the various
nations. Historical epics only belong to a traditional society; whereas a
modern memory and narrative of wars, with its characteristics of racialism
and nationalism, actually can be regarded as a reflection of the logic of
economic exploitation symbolising colonialism; furthermore, the giant
wheel of global capitalism lies behind such stories.

It is necessary to place the issue of Japanese war memory in a much
broader background, the framework of modern history of colonialism,
rather than restrict it within the range of Japanese nationality. Here, we
might come to a conclusion that in essence, as a result of the collision
between America and Japan in the Pacific and Asia during the Second
World War, post-war America has taken up a role similar to that of pre-
war Japan as far as their influence in Asia and the layout of colonies in the
region are concerned. As a matter of fact, America turned Korea and Japan
into occupied countries and to a degree colonised the region. Since this
contemporary structure of colonialism has never been challenged, it is in
reality impossible to censure the history of colonialism. Then how could
it be possible for Japan to reflect on its history of colonialism in the real
sense within a new colonial system?® In the Age of Globalisation, only by
connecting the already broken chain of colonial historical memory can we
resume the necessary vision for understanding Japanese war memory.

For the issue of historical memory, although we are disputing the past,
it is the future peace that we are really concerned about. Therefore, we
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should seek solution for the future rather than confining our dispute in
certain events of certain period. The future of Asia should not be ripped
by the past. We shall transcend national hatred and face the problem for
the sake of future peace and development in East Asia. The principle of
equality and rationality should be observed, because if we go from one
extreme to another, the future peace in East Asia can not be realized.

ITI. National Legacies: ‘Asia’ and the ‘West’

China and Japan, two major East Asian countries with long national
history, both started to re-construct themselves, in the shadow of Western,
from the nineteenth century. Nonetheless, China seemed an increasingly
feminised and inactive culture at a time when Japan was taking a sternly
masculinising path. These two countries had different historical views
in the process of self-transformation. To Chian, Asia was regarded as
her mother-continent, and China, thus, can indisputably follow the track
of the Eastern historical traces. Nevertheless, as for Japan in the modern
history, she was confronted with confusion over whether she should
separate herself from the rest of Asia as her mother-continent when
launching the process of movement onto Western tracks.

Just like the issues concerning globalisation, the conception of ‘Asia’
is also hard to define. Asia is not only a political concept but also a
cultural one, at the same time; it is both a geographic notion and a criterion
of value judgment. In a quite long historical period, Asia is not just a
geographical idea on a self-sufficient basis; it is often regarded as a
vertical ideological image absolutely opposed against Europe.

In terms of history, the thoughts of modern Japanese have featured
two orientations while contemplating the Asian issues, both articulated
during the nineteenth century modernisation of Japan. One of the
representative views is the theory, ‘Leave Asia and join Europe’, led by
Yukichi Fukuzawa, one of the shapers of Meiji Restoration Japan from
the 1870s; the other is ‘Asia is one’, led by Tenshin Okakura. Yukichi
Fukuzawa held the idea that Japan should distance itself from her ‘bad
neighbour members’ in Asia, such as China and Korea, so as to be listed
together with those powerful giants in the West. It argued that divorce
from Asia, just like the process of historical development in Europe,
which has got rid of the influence exerted by the Islamic civilization,
was essential. The historical development of Japan also exposed its
‘leaving Asia’ process; as it had earlier moved away from the impact of
Chinese civilization, now it should pursue the European civilization rather
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the Asian one. On the other hand, Tenshin Okakura, the art critic and
historian, argued that Asian civilization offered the world a ‘Love’ and
‘Beauty’ that is beyond that of the European; in that sense, Asian
civilization possesses values to which the European would have no access.
Unlike China, modern Japan was faced with a problem that was
intrinsically complicated. Japan was seeking all the time to transcend its
lower national status position that had existed for several thousand years
in East Asia, as being subject to China while competing with Korea.
Direct response with the West might re-arrange the international order
in the East Asian region.

In the meantime, Japan was obliged to face the situation of racial
categories, which were then regarded as an advantage of the Western
sphere. Being categorised as a coloured race, it would be impossible for
Japan, to emerge into Western alignment, as she could not participate in
the international affairs on the world arena beyond her Asian essence.
Should Japan either get out of or seek to rejuvenate Asia? In other words,
the central question is whether Japan is a member of Asia and whether
she is responsible to Asia. In the modern history of Japanese ideology,
this is a changing duet being performed ubiquitously. Moreover, those
are also the two centres of the ellipse symbolising the historical memory
of Japan, and continually release political and cultural energy even now.

In modern times, the ‘leaving Asia’ tendency in Japan led to hostility
towards the Asian continent and to contempt for its Asian neighbouring
nations. Subconscious attitudes of this kind were amongst the ideological
factors contributing to Japan’s wars against Asian countries and are an
important reason for its distortion of the war memory. After World War
Two, Japan reconsidered its position in the world pattern, but all the
same unable to go beyond Asia to face the world at large directly. One
crucial problem is, whether Japan, defeated in war, should be responsible
for Asia or not? How the shadows in Japanese views of Asia could be
wiped after the war, which has superposed the aggressive imperialism
since last century? Such problems as to how Japan should deal with
Asia and if the Japanese are a special people in Asia still deeply influence
the Japanese memory of history.

It was from the late twentieth century that Japanese culture prospered,
when cultures around the globe were blending, rather than in the
nineteenth century, the era of new imperialism, when the nationalism
movement was under way. Just through the profound blending on a large
scale, Japanese culture could reveal its unique character, becoming an
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individual member of the cultures of the world. Therefore, the continuing
patterns, and historical fundamentals, demonstrated in the positioning
of Japan in Asia concern the reconstruction of historical memory and
the establishment of a new conception of global history.

From the perspective of world history, China and Japan are closely
bonded. While we are discussing how Japanese interpret history, it is
necessary for Chinese to understand Japanese culture and society in
rational way. In modern times, Chinese paid special attention to Japan
in that they could understand the West through Japan and follow its suit.
Nowadays, Chinese admire western civilization as Japan did in Meiji
period while neglecting Japanese culture. Nationalism is one of the
reasons. In the times of diversity, East Asian countries should hold open
attitude toward other cultures so as to truly understand the other’s
historical memory. Thus future peace can be foreseen.

IV. The Prospect of East Asian History Education for Future

Entering the new century, history education in East Asia is faced
with new situation and tasks.

Firstly, the developing trend of East Asian society in the twenty-first
century is internationalization and informalization. Information and
knowledge will be the main driving force for social development. The
main task of education is to improve students’ creativity and personality.
History education should more responsibilities than it did in the past.

Secondly, from 1980s, especially China has gradually shaken off the
mode of agriculture society. And in 1990s, industrialization has spread
out the whole nation. At the turning point to the new century, information
age begins to take shape. The quality demanded for human resource in
future society will be quite different from the one in nowadays society.
Correspondingly, history education, as an important part in civics
education, has to change and develop.

Thirdly, with the development of East Asian society, there will no
longer be a unanimous and centralized educational policy and criteria.
Education in East Asia will focus more on self-development rather than
controlling. Different levels of local institutes will have more rights of
making policy that meet local demands, which provides more room for
the further development of history education.

Faced with new situation and tasks, reviewing the past of history
education in East Asia, we should have new orientation for future one.

Firstly, mutual understanding between different nations and countries
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play a decisive role in the process of globalization and culture plurality.
And history education serves as the basis of mutual understanding and
respect. Therefore, it must strengthen this function and eliminate
stereotypes and bias in past teaching. Thus, history education can serve
as an important means to deepen the understanding and cooperation
between different nations and areas for a new citizenship.

Secondly, human beings should become the centre of history education
instead of the knowledge study itself. And there is an increasing appeal
for individuality. History courses should meet this demand. Traditional
history teaching emphasize more on the right choice of content, the
completeness of scientific principles and academic system of the
discipline than the important theme of people. The core of history
education theory in the future should be about how to combine the
development of individuals with the content of study. Learners should
be put at the centre of the theory and thus become a qualified citizen.

Thirdly, future history education in East Asia should guide students
from memorizing information towards creating something new. We
should develop not only students’ memorizing capacity but also their
independent thinking, analysing and self-evaluation and self-orientation.

Last but not least, history education should reflect urgent issues of
the region and peoples’ demand, so students will be able to foresee future
tasks and understand current situation through historical analysis. History
education should reveal the past experience as well as the prospect of
the epoch rather than stay away from current problems and dangers we
are faced with. Students should be encouraged to put historical knowledge
and interpretation into solving future problems. They should understand
all kinds of possibilities and undertake their responsibilities for a shared
culture through history study.

Peace education should be introduced into history education system in
East Asia. History education is more than giving historical knowledge
and developing analysis skills. Another important element in history
education is to advocate peace concept. Peace education that is lacked in
East Asia should be carried out from elementary schools, middle schools
to universities in the area. The main method is to impart peace concept in
history education. Conflict between individuals, groups and nations is an
inevitable topic in history course. Thus how to evaluate and understand
those conflicting events is a good issue for peace education for the region.
In terms of teaching task and objective of history course, the following
items should catch attention of history educators in East Asia:
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A. the basic task of history course should be to give students historical
knowledge that enables them to feel the progressing steps of the world.
Thus students are encouraged to create better life and to make their own
contribution to the peaceful development of the world.

B. history courses should enable students to understand problems
and events in the transformation period. Under the guidance of teaching,
students can discuss domestic history as well as foreign history in order
to have a better understanding of their own country. Besides, students
shall get to know the common cultural heritage shared by all the nations.

C. one of the basic objectives of history course should be to overcome
bias so as to better understand the problems and features of other races,
nations and communities.

D. the following four items should be carried out in the designing of
teaching programs of history courses.

(1) Keeping balance between domestic history, world history and
local history.

(2) Guiding students to know more of other cultures different from
domestic culture.

(3) Providing opportunities for further study of peace and war in
certain historical periods.

(4) Integrating current peace problems into history study.

E. the following three principles should be observed in the
interpretation of various conflicting events in history and contemporary
life.

(1) The principle of interaction and tolerance: we shall «stand in
other’s shoes» and conflicts can be solved through communication.

(2) The principle of mutual development and win-win situation: based
on the mutual benefits in the long-term, students shall learn to seek win-
win methods and solve conflicts by rationality and wisdom.

(3) The principle of integrity and equality: democracy, equality and
realism rather than prejudice shall run through the class. Teachers should
imagine that all the human beings are listening to your class.

On the whole, history education is an important phase in the peace
building in East Asia. It not only tells students how to evaluate the past,
but also how to face the future. An essential aspect in history education
is to find a solution in the future rather than to disrupt the order in Asia
due to historical hatred. Young people should be taught to solve problems
by mutual understanding and for the sake of future peace and development
of East Asia instead of national hatred. An important way to build trust
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between East Asian countries is to foster shared historical memory and
thinking through history education. Common historical thinking serves
as the base of future development and peace process if Asian nations
want to cooperate as a union like European Union nations. History
education and the solution of conflicts are inter-related with each other.
To achieve future peace in East Asia, we must draw lessons from history,
and history education is a starting point of regional cooperation. The
young people will strive for peace when they are taught new historical
outlook and historical truth. As a result, future peace in East Asia can be
ensured through new generations.
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OTHOLLIEHMSIX BOCTOYHOA3MaTCKNX CTpaH Bo3pacTaeT. B Kutae, AnoHuun n
Kopee ctanu nonynsapHbIMy naen HaumoHanuama. B oTHoLeHnn y4e6Hu-
KOB MO MCTOpUM 1 Npobriembl xpama ACyKyHU He OblfIo JOCTUIHYTO KOMI-
pomucca. BoctouHas Asusi, BEpOSTHO, CTaHET eLLe oaHnm BravikHnm Bo-
CTOKOM B TOM, 4YTO KacaeTCsd pacxXOXOEHUS UCTOPUYECKUX KOHLIEMLMNA.
OCHOBHOW MPUYNHON CITOXUBLLENCS CUTYaLMK SBNSAETCA TO, YTO 3TU CTpa-
Hbl MPUAEPXKMBAOTCS PA3NINYHbIX TOYEK 3PEHNS Ha NCTOpUYeECcKme cobbl-
Tmsa. dnenyT o6 ncropudeckon namatn B BocTouHom A3um CTaHOBUTCS
CXEMOW KOH(IMKTOB, N YEM-TO BPOAE CMOKONCTBUS 6e3 yBEPEHHOCTH,
yBEPEHHOCTN 63 CMOKONCTBUS.

MpuumnHon kpusmca mupa B BoctouHonm Asum siBnseTca ee «pasob-
LLIEHHOCTb» — POKOBOE (Cnaboe) MecTo BOCTOYHOA3MATCKOro obLLecTBa.
C ncropuyeckon no3numm ee COBPEMEHHOTO Pa3BUTKS, 3Ta «pas3odLLeH-
HOCTb» He BpoXaeHHast o0cObeHHOCTb, a BbipaboTaHHas YepTa. geono-
rvew BoctouHom Asum Obino koHdyumraHcTBo. Haumm 6binm TecHo cBsA3a-
Hbl Gnarogaps aTow obLien KynbType. NocTteneHHo Gbina obpa3oBaHa
YHUKarnbHas doopMa LMBUnmn3aumm u coumansHasa cuctema c Kutaewm, kak
ueHTpom. OgHaKo B HaLle BpeMsl €4UHbIV COLMarnbHbIA CTPOR, CyLLECTBO-
BaBLUMI Briarogaps obLLen KynsType 1 ctabunbHas coupanbHasi cuctema
ObINM HapyLUEeHbI NOA BNSTHUEM 3anagHov LBUnu3auun. Ynagok Kutas,
eBponensnpoBaHme AnoHun 1 nocaraTenbCTBa 3anagHbIX AepXas paspy-
LMK TPaaULMOHHY0 cucteMy BocTouHom A3um, 4TO no3gHee cTarno yr-
poXaTb €€ KynbTYPHON LIenoCcTHOCTU. [Nogbem AnoHuM paspyLumn camo-
ObITHBIN CcTpor BocTouHoM A3un. ANOHCKOE BTOPXKEHNE M KONTOHM3aLMs
BbI3Basnv CUIbHbIE MPOTECThI M @HTUNATUIO CO CTOPOHbI MOKOPEHHbBIX €10
cocepfelt. B pesynbrate, camobbITHas AyXOBHas 1 SMOLMOHarIbHas CBA3b
B BOCTOYHOA3MaTCKoM 00LLiecTBe pa3pyLunnacs. Nocne Bropor muposon
BOWHbI MOMUMO «Xere3Horo 3aHaBecay, NpocTmpasLLerocs o Boctou-
Hom A3un, nosiBuncst «6ambyKoBkIN 3aHaBECY, NOAENMBLLMI BOCTOYHOA-
3uaTckoe 0bLLEeCTBO Ha rpynnbl. B pesynrare, eavHbIv coLmanbHbIn CTPOW,
CcOPMMPOBABLLMINCSA 32 NEPMO JONTOMO NCTOPUYECKOrO Pas3BmUTUS, Obin
paspyLueH. KpyLueHne coumanbHOM CUCTEMbI, SMOLMOHATbHbBIX CBA3EN U
coumarnbHOro CTposi pasapoburno eanHyo BoctouHyo A3uio Ha oTaenb-
Hble YacTy.

[MoaTtomy, 3a nocnegHne AeCATUNETUS, HECMOTPS Ha TO, YTO Mbl MO-
pakaemcsa Yyaecam SKOHOMUKM, MpoucxogsaLLmMm B BoctouHom Asunmn, Mbl
MOXXeM HabnoaaTe ee BPOXAEHHbIV NapafoKe — Napagoke Mexay equH-
CTBOM 1 pa306LLEHHOCTbI0. EAMHCTBO OTHOCKTCA K ODLLUM LIEHHOCTSAM B
NCTOPUM 1 TpaguLMaX BOCTOYHOA3maTckoro obectsa. Crvna KoHdyLm-
aHCTBa, HanpaeneHHasa Ha pa3suTue BocTtouHom A3nm, NOKasbIBaET, YTO
COBpPEMEHHbIE BOCTOYHOA3MaTCKME CTpaHbl BCE eLle pa3gensioT npucy-
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LLlee UM eQUHCTBO M U3BIEKalT NMosb3y 13 obLuen KynsTypbl. OgHako B
coBpeMeHHor BocTtouHon A3nm eQNHCTBO HE MOXET CIY>XUTb NPOTUBO-
BECOM pa30bLLeHHOCTU. «Pa3obLLeHHOCTLY 03Ha4YaeT pa3nuymne unm He-
paBeHCTBO B COLUMAribHOM CTpOe, HECMOTPSi Ha OOLLHOCTb B3rMsifoB
BOCTOYHOa3MaTckux ctpaH. OHa Takke OTHOCUTCS K HEPaBEHCTBY, C TOY-
KV 3pEHUsT KOHLeNUMN 1 Ayxa, OCOBEHHO KOHPOHTaLMMN UCTOPUHECKNX
KOHLUEeNUUn 1 HepaBeHCTBa maeonornin. EAMHCTBO — ABwKyLlas cuna
o6Lero pa3s1MTnsa BOCTOMHOA3MaTCKOro 00LecTBa, Torga Kak pasobLyeH-
HOCTb MeLlaeT BocTouHOM A3MKM OCYLLECTBIATL CBOE BIIUSIHNUE B MUpPE.
CokpyLumtenbHbIn 3deKT, BbI3BaHHbIV KOHPPOHTaLMEN NCTOPUHECKNX
KOHLLeNnuui, He ToNbko obHapyxmneaeT cnaboe mecto BoctouHon Asun,
HO Talkke co3gaeT NpensaTcTBMe Ha NyTu K ByayLemy mupy. Takum obpa-
30M, HeKkas BHYTPEHHSIS1 cuna, UCMonb3yeMasi B KauyecTBe OBUXKYLLEN,
ABnsieTcs HeobxoaMMOoCTbio Ans ob6beanHEHMs1 BOCTOYHOA3MaTCKOro
obLecTBa. VIHTerpaums eBponeckoro CoobLLECTBA ABMSAETCA XOPOLLUM
NPUMEPOM B 3TOM OTHOLLIEHWM.

CtpaHbl BocTouHOM A3nM MOXHO Ha3BaTb «3HAKOMbIMU HE3HaKOM-
uammy». Mbl, a3mathbl, CKITOHHbI YBaXXaTb TaK Ha3blBaeMyo 3anagHyHo Lmj-
BMIU3aLMIO M MpU 3TOM npeaupaTtb dnmkanwmx cocegen. CBomm cno-
pOM 06 MCTOPUM Mbl MOABEPraeM OMaCHOCTV HEMPEPBIBHOCTb LIMBUMU3aLINN,
KOTopasi He MOXeET ObITb MpepBaHa Aaxe BorHoON. Mbl 3abbiBaem camoe
npekpacHoe, 4To ecTb B A3un. Cymmumpys BCto MHpopMaLmio o umBmnnm3a-
U A3nun, ee MOXHO onucaTb, kak «Mup 1 JTlo6oBby. Kak nucan B 20
BeKe ANoHCKun nctopuk TeHwmH Okakypa, A3usa — eamHas vacTb. [Mva-
nav pasgenvnu iBe BeNMKMe LUBUIN3aLImMmn — KATANCKYHO, XapakTepuayto-
LLIYHOCH KOSNIEKTMBU3MOM KOH(PYLIMAHCTBA, U UHAMNCKYH, XapakTepuayto-
LLytOCs HaMBMAYyanuamom 6ygamama. Ho 3TOT «CHEXHbIN 3aHaBecCy He
MOXXET NMoMeLLaTb pacnpocTpaHeHnto BceobLuen nobeu, nogaepxmeae-
Mol ctpaHamu Asuun. lNepcuackme noambl, UHAUACKME pa3MblLLIEHNUS,
KuTarickasi Moparsb, BO BCEX HUX FTOBOPUTCS O NtobBM pagn mupa B [pes-
Hel A3un. OTO NoKa3bIBaET, HACKONbKO BaXHYHO pOrib UrpaeT obLuas mc-
TopudecKas KOHLeNums B npouecce 0bpeTeHns mypa B BoctouHom Asnu.
OHa genaet gpyx0y Mexay Haumsamm Kpende n obbeguHAeT nogen.

Y BocTtoyHon A3nmn XopoLumin pyHOaMeHT ansa ganbHenwero passu-
Tns. [MaBHoe, He0BXOAMMO BbINTU U3 CTaaNN «Pa300LLEHHOCTM» U CO3-
Oatb adhpekTMBHOE permoHanbHOEe NPENMYLLECTBO C MOMOLLLIO 06be-
OVHEHWS BHYTPEHHeN cunbl. Taknum obpa3om, BocTouHasa Asmsa cmoxeT
nogaepxmeaTb CTabunbHOCTb U Be30NacHOCTbL NOCPenCTBOM COBCTBEH-
HOro perynMpoBaHus U COTPYAHUYECTBA, @ HE BHELLHUX CuIl. 3TO perno-
HanbHOE MPEeUMYLLIECTBO OKaXKETCS 3HAYMTENbHbIM, KakK TONbKo OyaeT
pocturHyto. OHO NpoaBWHET Brnepes Bcto BocTtouHyto Asuto u, 4to 6o-
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nee BaXkHO, YBENMYUT BCECTOPOHHEE PA3BUTME B SKOHOMUYECKON, O0LLIE-
CTBEHHOMW, NMONMUTUYECKON 1 KyrbTypHON cdpepe. [NoaTomy cTpaHbl BocTou-
HoW A3 OOIMKHbBI MPUHATL CTpaTernyeckme Mepbl, 0COGEHHO cTpaTern-
YeCKYH KOHLLEMNLMIO 4119 YCUINEHUS KyNbTYPHOro obMeHa Mexay cobon, n
HanTK «OOLLME LIEHHOCTIWY, YTO MOMOXET JanbHenwemMy passuTtuto. EamH-
CTBO MCTOPW U KYTbTYPbl — B&XKHbIA UICTOYHUK YCTAHOBIIEHWS PErMOHarb-
HOro nNpenmyLecTea. B aToM OTHOLLEHUN, HEOOXOAMMO pacLLUMPUTL rpa-
HULbI KYNbTYPHOTrO B3aMMOOOMEHA 1 N3Y4nTb UCTOPUYECKNE UCTOUHMKN
BO Bceln BocTouHom A3nmn, 4TOObI YCTAaHOBUTb OOLLYH KOHLIEMUUIO 1 OC-
HOBHbI€ LLleHHOCTW. EQNHCTBO OCHOBHBIX LIEHHOCTEW B UCTOPUN U KyTbType
saBnsgeTca 6a3on 4Nns MUPHOTO Pa3BUTUSA U YCTaHOBIEHWUSI PErMOHAaNbHOro
npeumyLectsa BoctouHom Asumu.

Il. ConocTtaBnsas UCTOPUYECKYHO NaMATb

C no3numm KNTanCcKoro y4eHoro, nctopmyeckas namsatb Kutas xapak-
TepuayeTcd onTuMm3amoM. Y Kutas ectb 0COBEHHOCTb POMaHTU3NpoBaTb
CBOI UCTOPUIO. VIHOCTpaHUEB MOXET CMYTUTb TOT haKT, YTO KATanLb
ropgaTca cBoumn Heygadamu. Xota Kutam yacTto ctpagarn oT packoros,
nMopaXeHUn 1 NocaraTenbCTB MHOCTPAHHLIX AepXaB, KuTaulbl OO CUX
Mop ropAsATCS NPOLUbIM CBOeW 6onbLLoN cTpaHbl. Y 3Ta ropaocTb 4acTto
CTaHOBUTCH KpUTEPUEM, MO KOTOPOMY OHU CyOAT O MUPOBOW nctopun. B
3MoXy, KOr4a HauMoHanMcTNYeckne naen AeHb 3a AHEM CTaHOBSTCS BCe
nonynsipHee, MMEeHHO Yepes3 KOMMEKTUBHYIO NaMsTb KUTawLbl BbICTpan-
BalOT CBOW MUP M MOHMMAIOT CBOE mpolurioe. Takum obpasom, Uctopu-
yeckasi namMsATb POMaHTU3NPYETCA, U Ha Hee CMOTPAT C ONTUMU3MOM.

W, HaobopoT, B NpOTMBOMNONOXHOCTE KnTato, nctopmnyeckas namsaTb
B ANOHUM xapakTepu3yeTcs CUMbHbIM peannusMom 1 B Gonbluen ctene-
HW NeCCUMUCTUYHA.

U3meHeHuUe cMbicsia pesosioyuu: USMeHeHuUe UCMmopuUYeCcKo20
o6pa3oeaHusi e Kumae

BwmecTto Mupa, camas BaxkHas Tema B UCTopum coBpemeHHoro Kntas —
peBonouus. B kutanckom s3bike u B ApeBHUE BpeEMeHa NpUCyTCTBOBAaso
cnoBo «peBosntoumnsa». OHO 03Ha4ano CMeHy AMHacTUn, T.e. UMerno abco-
TNOTHO ApYroe 3HadeHmne. A AnoHLbI BNepBble MCNOMb30Banm 3To KUTanc-
KOoe CnoBo AS19 0603Ha4YeHMs PEBOMOLIMM B €€ COBPEMEHHOM 3HAYEHUN.
3aTem KuTamckoe CrioBO «PEBOSIOLMS» , MOANMDULMPOBAHHOE SANOHLIAMMU,
MoMy4unsio BTOPYHO XN3Hb B COBpeMEHHOM Knutae 1 ykpenunock B noBcea-
HEBHOW >XM3HW KUTaWLIEB.

CnoBo «peBoniouus», B ero COBpeMEeHHOM 3Ha4YeHUK, CHOBa BOLLO
B KMTaNCKUI 53bIK C pacckazamu o dpaHLysckon pesontoumn. «Kpatkuia
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aoknag o6 nctopum PpaHummn» kuTackoro yveHoro Banr Tao, HanucaH-
HbI B KOHUe 19 Beka — nepBasi KMTalckas akagemudeckasl kHura ob
ncropun PpaHuunn, rge Bnepsble ynoTpebneHo noHaTne PpaHuyackas
pesontouust. KHura 6bina HanvcaHa Ha ocHoBe «/cTopumn ®paHummy sinoH-
ckoro yyeHoro Oka CeHmxmH 1 «ictopum myupa» OkamoTto KaHcke. 3a-
TeM cnoBoco4veTaHne «PpaHuy3ckass peBOSOLMS» C ero KOHUenumen,
B3ATON 13 paboT AMNOHCKNX YYEHbIX, CUITBHO MOBMAMAIIO Ha KUTancKoe 06-
LLIECTBO, a TaKKe Ha uaeun pesontoumm B coBpemeHHoMm Kntae. C Tex nop
B KuTae Havanu npenogasath 1 ndydaTb PpaHLy3CKy0 peBOMIOLMIO.

OcHoBHasi Tema uctopuyeckoro obpasosaHus B Kutae — pesontoums,
ocobeHHO DpaHLuy3ckas pesontouns, pesonouuna B Poccumn n Kntae.
Bo3bmeM B kayecTBe npumMepa npenogasaHne 1 noHumMaHne dpauysc-
KOV peBOMoLMM, 3HAYEHNE CITOBA «PEBONMIOLINS» MEHSIETCS!, YTO O3HaYa-
€T M3MeHeHne nctopmdeckoro obpasosaHust B Kutae. Tak kak n ®paH-
ums n Kutam npoLunm 4yepes LeHTpanmsaLmio, nsnokpaTmio 1 CoLnansHyo
PEBOMOLMIO, MO MHEHUIO HEKOTOPbLIX KATAMCKUX y4YeHbIX, Kutai MoxeT
MHOIrOMY Hay4YuTbCsl U3 OMbITa Mpouecca MogepHu3aummn Bo PpaHumn.
®paHuy3ckas pesontoLms, pesontoumm B Poccun n Kutae otnmdarotcs no
BpPEMeHM, reorpadmm, coumarnbHbIM NPeanockisikaMm M CBOUM NOCneacTBu-
am. OgHaKo BCe 3TV PEBOSOLIMUN MPOU3OLLITN B KOHTUHEHTANbHbIX CTpa-
Hax 1 C MOMOLLIbIO HUX MbITANIMCh U3MEHUTb arpapHoe obLLecTBo 1 Npu-
HATb HOBOE ynpaBreHune, NCNonb3ysd nonutndeckyt 6opbby, B
MPOTMBOMONOXHOCTb AMepuke, ANOHUM 1 FepmMaHnn, y KOTOPbIX MOYTU He
ObI10 MOMEX Ha NYTH K yCTAHOBIEHMIO HOBOW CUCTEMBI, U3-32 OTCYTCTBUS
cTporon ueHTpanusauun. Noatomy, dpaHuysckyto pesontoumio B Kutae
paccmaTtpuBatoT B Ka4ecTBe Mogdenu. A B UCTOpUYECKOM oOpa3oBaHum
Kutas coBpemeHHom nctopum OpaHumm npuaaroT ocoboe 3HaueHue.

Kutanckas HapogHas Pecny6nuka 6bina obpasoBaHa nyTem peBorito-
uunn. Ha ato nosnusina pesontoums B Poccun, kotopas paspasunach noj
BNusHneM ®paHLy3ckor pesonoumnn. Takum obpasom, PpaHLy3ckas pe-
BOJTOLIMS CMITBHO MOBMMsANa Ha coBpeMeHHbI Knutan. Kpome Toro, mHorve
3HaMEHUTbIE NMMAEPbI KUTANCKOM PEBOMOLIN, HAanpumep Yxoy SHbnam
OaH CaonuvH, yunnmcs Bo OpaHLuuu, rae OHW BnepBble NPUHANM eV KOM-
MYHM3Ma 1 CTanm OCYLLECTBNATb UX Ha NpakTuke. [loaTomy B nctopmnyec-
KoM obpa3soBaHuM B Kutae Tak MHOro mecrta yaensnocb dpaHuy3ckom
peBooLMM, @ 0COBEHHO NOAYEPKMBASIOCH €€ 3HaYeHNe BO BTOPOW MOJIO-
BuHe 20 Beka.

OpHako, ¢ HacTynneHnem 21 Beka, 3Ha4YeHe «peBonioLmmn» Nogsepr-
NN COMHEHWIO MOCHe psifa PEBOMOLMOHHBIX CODbITUA, OCOBEHHO «KYrb-
TypHOW pesontoLmny, nponsoLlenimx B Kutae B 20 Beke. HekoTopble ku-
Tanckue yyeHble BblABUHYNM NO3yHr «[llonpolanca ¢ peBontoumeny.
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Onu nogyepkuBatoT, 4To 20 Bek B Kutae — 310 Nnepuoa, Korga peBorntioums n
MONUTUKA, KakK COKpYLUMTENbHAas Cuna, KOHTPONMPOBaru BCe B KUTACKOM
obLecTBe. PeBontoummn eiCTBUMTENBHO Bbi3Bany cepbesHble 6eacTBus B
Kutae. TpygHo noBepuTb, 4TO Npobriemel Kntast MOXXHO peLunTb nocpea-
CTBOM NMPOCTOrO U3MEHEHUSI HAACTPOVIKM U naeonorny. PeBomntoLmmn MoxHO
ObIno Obl 3bexaTb, ecnm Obl NONUTKKA NpeobpasoBaHNst AuHAcTUM LinH
Obina ycnewHon. 3TK yYeHble CHMTAIOT, YTO PEBOMIOLIMN, C €€ U3NULLHEN
CTPacTblo, YACTO He XBAaTaET TOTVKK, U OHA MbITAETCS Pa3pyLUNTb BCE Cy-
LLIECTBYIOLLIME CUCTEMbI M MOPSOKA, YTO NPENATCTBYET Pa3BUTUIO KNTaNCKO-
ro obuectea. OHM 3aKmMOYAKT, YTO Mbl AOIMKHBI 3aHMMATBLCA BONpOCcCaMm
pedopMmnpoBaHuUs 1 Nporpecca, a He pesontoumen. B Kutae He gomkHo
ObITb 6OMbLLE PEBOMIOLMIA, PaAY SIKOHOMUYECKOTO Pa3BUTUS 1 BNarococTo-
AHMUs 1,2 Mnpa. YenoBek, NPoXu1BatoLLMX 30eCh.

C Havanowm 21 Beka, paboThl, NepecmMaTpuBatoLLme 3Ha4YeHne PpaH-
Lly3CKoW peBonoumm, Hanpumep «CTapbln NOpsaoK U peBontiouns» Tok-
BUNs 1 «Jlekumm o dpaHuy3ckon pesortoLmmny AKTOHa, CHOBa cTanm no-
nynsipHbl B Kntae. HekoTopble kMTanckmMe y4eHble CcormnallarTcsi C TeMm,
YTO peBonouUMmM B AHIMUK 1 AMepuke Obinu ycnewHbivm, a ®paHuy3sc-
Kasi peBomnouus notepnena Heygady.

CnaBHas peBontoums n BonHa 3a HE3aBMCMMOCTb YCTaHOBUIM NPOY-
HY0 AEMOKPAaTNYECKY0 KOHCTUTYLIMOHHYIO CUCTEMY npaBrieHns. A PpaH-
Ly3ckas peBonouns aToro He gocturna. dopma npasneHus Bo dpaH-
LMK NOCTOSIHHO MeHsanack. B TeyeHne 86 net nocne pesontouum 6bino
COCTaBneHoO 14 KOHCTUTYLMIA, @ 3TO O3HAYaEeT, YTO paguKasibHble N3Me-
HEHMS NPOMCXOANNK, B CpeaHeM, kaxable 6-7 net. Hu ogHa gpyrasi ctpa-
Ha, kpome Kutas, B 20 Beke He nmerna Gonblue HeyCTOMYMBLIX hopM
pexnma, yem PpaHums. Cenvac HEKOTOPbIE KUTANCKME yYeHble cunTa-
tOT, YTO MOCTOSAHCTBO MONUTUYECKNX opM B AnoHun u MepmaHun co-
XpaHsieTca bnarogaps MECTHOMY HaLMOHaNM3My 1 MexayHapoaHom 06-
CTaHOBKe, B TO BpeMs Kak dpaHuy3ckas peBontouns obs3aHa CBOen
Heygaden cunnocodckMmM owmnbkam. OpyrMMmu crioBamu, Heygada npo-
NCXOAMT 13 OLIMBOK, JOMYLLEHHBIX BO BpeMmeHa ®paHuy3sckoro Mpocse-
weHns. ®paHuyackme npegcraBuTenu TedeHuns poceellenns npyay-
Manu vgeanbHoe obLecTBo, ynpasngemMoe padymoM. 1o nx MHeHuto,
pPeBOMOUMNS — 3TO BOMSOLWEHNE 3TON MEYTbI NyTEM YHUYTOXEHWS CTa-
pbiX TpaguuMn. B HEKOTOPOM CMbICIIE OHM CHMTanM BCE YEnoBEeYeCTBO
cBoum BparoM. CrnniiKom Tsbkenasi 3agada, BO3NIOXKEHHas MU Ha PEBO-
noumo, obpekna NOCneaHIo Ha nposar.

B HayuHbIX kpyrax Kntas npuaepXxmBatoTCsl MHEHUS, YTO OCHOBHasi
pasHuua mexay PpaHLy3Cckor peBomnoLmMen U PeBOMNOLUAMU B AHIUN
1 AMepuKe B TOM, YTO nocrnegHune 6binu nuwwb NonMTUYECKUMIN PEBOSIHO-
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LUMSMW NN CMEHOW NPaBsLLen CUCTEMBI, B TO BpeMs Kak dpaHLuy3ckas
XoTena M3aMeHUTb OCHOBbI COLIMarbHOro CTPOS, LIEHHOCTU 1 0bpas »u3-
HY nmogen. ®paHuy3sckue unocodbl, NponaraHaupyowme naeu MNMpocee-
LLIEHMS, TaK N HE OCO3HANN OCHOBHbIE NapadoKcarbHble YepTbl CBOEN Te-
opun. OHun TpeboBanu ceoboapl kaxxgomy. OgHako 4OCTUrHY T cBObOAbI
B 00LecTBe, NOABEPKEHHOM Xaocy, Hemnb3sA. HeBO3MOXHO co3aaTh Ha
NPaKTUKE KOHCTUTYLMOHHY CUCTEMY, €CI HET OBLLIMX LLEHHOCTEN 1 BCE
uneHbl obLecTBa oTAeNeHbl OT camoro obLLecTBa U OT ero Tpaguuun.
dpaHuy3cKkasi peBONOLMS 1 OpYT1e PEBOSTIOLUN, MOCNeayoLLme ee npu-
Mepy 4oKa3anu, YTOo NomMbITKa N3MEHUTb OBLLLECTBO MPU MOMOLLM NOSNUTU-
Yeckoro Hacunus rmbenbHa. Xaoc n becnopsgok obpekatoT peBoNoLMIO
Ha npoBarn.

XoTs nepeoLeHBaHne 3HadeHns PpaHLLy3CKor peBOMOLN OrpaHun-
umBaeTca akagemMmyeckom cdepori B Kutae, oHa MMEET CUbHOE BIUSIHNE
1 Ha gpyrue cdepbl. BoaMoXXHO, OHa NOBNMSIET Ha UCTOpUYeckoe 0bpaso-
BaHue B Kutae, 1 Lienbto NpenogaBaHnsl CTaHeT He PEBOSOLMS, a MUP.

C HactynneHuem 20 Beka OpEeBHEKMTANCKOE CIIOBO «PEBOSOLMSAY,
MOANULMPOBAHHOE B SAIMOHCKOM £3bIKE, MOSly4aeT HOBOE 3Ha4yeHue,
KOTOpOE MHTEPMNPETUPYETCS B KOHTEKCTE MUPOBOW UCTOpUN. VI3 paccka-
30B 0 PpaHLy3CKOM peBONIOLUN KATANLbI NPUHANIN HOBOE 3HaA4YeHue, a
Takke ngen, KoTopble OHO HECET, 1 BBENU ero B npakTuky. OgHako ¢
HacTynneHnem 21 Beka 3HayeHue cnoBa «peontoumay B Kutae cHoea
CTarno ABYCMbICIIEHHbLIM U JaXe MEHSAETCS OT MOSOXUTENBHOMO K OTpK-
uatenbHoMy. dTa TEHAEHUUA HE TOMNbKO MOMEHSIET OLEHKY KUTaNCKUM
HapO4OM 3HAYeHWs1 PEBOSIOLUN, OHA TaKKEe CUITbHO NOBIIMSIET HA MNOHU-
MaHue camoro Mupa.



